
STORIES OF A CHRISTIAN VOCATION 

Panel at the Fifth Global Convocation of Christian Lawyers, 
"Redeeming Law: Christian Calling and the Legal Profession," 

Washington, D.C., October, 2008. 

IVIODERATOR:BRADJACOB 

Welcome back. It's good to have you all here for the continuation 
of our program. This next panel is going to be talking about vocation 
and specifically the vocation of the Christian law professor. IV!any of 
us who are Christian law professors put a lot of our focus on the voca-
tional calling of our students. How do we encourage our students to 
find their particular niche, their round hole for the round peg, their 
place where they serve Christ's kingdom most effectively as a lawyer? 
What about us? What does the calling look like for those of us who are 
called to teach law? That's what this next panel is going to focus on. 

We have three very distinguished guests who are going to be shar-
ing with us in this next session. When I introduced myself to two of 
them this morning, one informed me that since I'm an American I 
could never pronounce international names and the other informed me 
that since I'm a law professor I could never give short introductions. I 
intend to prove at least one of them wrong. They are going to be tell-
ing you their stories as part of their presentations. Their stories are in 
the program book on page 22 and 23 if you want to read more about 
all the wonderful things that our panelists have done. I'm not going to 
just sit here and read them to you. Instead, I'm going just let them 
come up and tell their own story. We are going to bring them up one 
after another in order, and then at the end we'll open it up and there 
will be opportunities to ask questions for the whole group. If you have 
any questions for the speakers, just remember them and you'll have 
the opportunity to ask them afterwards. We will start with Kwame 
Frimpong from Ghana, who is a barrister, a law professor, and a dean. 
K wame, please come and share with us first. 
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SPEAKER: DEANKWAMEFRIMPONG1 

Good afternoon, brothers and sisters in Christ. It is good to be with 
all of you to share ideas on what I consider to be living my faith 
through my profession. First and foremost, I would like to thank the 
Christian Legal Society for the opportunity to share ideas and also 
Advocates International for facilitating the process. 

Personally, this is a particularly important area to discuss because I 
see faith as a very difficult issue for mankind. If we look at the history 
of mankind, we have constantly been searching for our faith by seek-
ing our Creator, but we often do it in the wrong way. For instance, one 
may choose to be connected with idols or with one's own self-
acclaimed status in life. The ultimate desire, however, is to come to 
the realization that one is before a superior body. It is only at that stage 
that we can claim to have reached a level of encountering true faith. 

If we look at the story of King Herod in the Bible, I think it pro-
vides us with a classic example of searching the wrong way by putting 
one's faith in curiosity rather than in looking for God or searching for 
the truth. If we turn our Bibles to Luke chapter nine, it reads: "Herod 
said, 'John I have beheaded, who is this of whom I hear such things?' 
So he sought to see Him."2 He was therefore anxious to see Jesus. The 
anxiety had arisen from the fact that he could see in Jesus something 
similar to what he had experienced in John. This is usually the road to 
acquiring faith; however, when the opportunity arose for him to solid-
ify his faith, he squandered it. Luke gives an account in the Bible: 
"Now when Herod saw Jesus, he was exceedingly glad; for he had 
desired for a long time to see Him, because he had heard many things 
about Him, and he hoped to see some miracle done by him."3 But 
when this did not happen, he questioned Jesus at length. In the end, he 
failed to realize the opportunity Jesus was offering him. 

Dean Frimpong is a graduate of the University of Ghana and Yale Law 
School. He is a Professor of Law and a qualified barrister in Ghana. He taught at the 
University of Botswana for twenty-three years. He is also the former Dean of the 
Faculty of Social Sciences (1990-92) of the University of Botswana. He served as 
the United Nations Legal Adviser (Observer) to the Commission Regarding Public 
Violence and Intimidation (popularly known as the Goldstone Commission) under 
the United Nations Mission to South Africa (UNOMSA), during South Africa's 
transition to democratic rule (1992-94). He earned both Masters and Doctor of Law 
degrees from Yale Law School. He is currently the Dean of the Graduate School of 
Governance, Leadership and Public Management (GSGL&PM) at the Ghana Insti-
tute of Management and Public Administration (GIMPA). 

2 Luke 9:9 (New King James Version). 
Luke 23:8 (New King James Version). 



2009] STORIES OF A CHRISTIAN VOCATION 111 

Herod's case is similar to two other cases when Jesus encountered 
people. In John's Gospel, Jesus met a Samaritan woman by Jacob's 
well. In the course of their conversation, the woman said, "Sir, I per-
ceive that you are a prophet. "4 The story of the two robbers who were 
crucified together with Jesus is another example where one allowed 
his faith to take full control of himself and in the process obtained his 
salvation: "Then he said to Jesus, 'Lord, remember me when you 
come into your kingdom. "'5 This particular robber would not have 
uttered those words if he had no faith in Jesus as the Savior of the 
world. In the same way, the Samaritan woman suggested that Jesus 
must be a prophet. In the end, she had to spread her newfound belief 
among her people: "Come, see a Man who told me all things that I 
ever did. Could this be the Christ?"6 

Herod, however, chose the wrong path. Instead of probing deeper 
to know more about Jesus, he looked for a miracle. He allowed his 
curiosity to overshadow the way of encountering the Christ, which 
would have paved the way for him to come to salvation. When that did 
not happen, he despised Jesus and treated Him with contempt: "Then 
Herod, with his men of war, treated Him with contempt and mocked 
Him, arrayed Him in gorgeous robe, and sent Him back to Pilate."7 

To some extent, the story of Naaman meeting Elisha can be seen in 
the same light as that of Herod. Initially, his reaction to Elisha's direc-
tive to go and wash in the Jordan was one of indignation: 

But Naaman became furious, and went away and said, "Indeed, 
I said to myself, 'He will surely come out to me, and stand and 
call on the name of the LORD his God, and wave his hand over 
the place, and heal the leprosy.' Are not the Abanah and the 
Pharpar, the rivers of Damascus, better than all the waters of 
Israel? Could I not wash in them and be clean?" So he turned 

d . 8 an went away m rage. 
However, unlike Herod, he allowed his servants to persuade him to do 
what the Prophet had directed: 

And his servants came near and spoke to him, and said, "My 
father, if the prophet had told you to do something great, would 
you not have done it? How much more then, when he says to 
you, 'Wash and be clean'?" So he went down and dipped seven 
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Jahn 4:19 (New King James Version). 
Luke 23:42 (New King James Version). 
Jahn 4:29 (New King James Version). 
Luke 23:11 (New King James Version). 
2 Kings 5:11-13 (New King James Version). 
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times in the Jordan, according to the sayings of the man of 
God; and his flesh was restored like the flesh of a little child, 
and he was clean. 9 

If he had not yielded to the advice of his servants, he would have gone 
back to Syria with his leprosy. 

How do we relate these examples to our lives as Christians? Faith 
in the Christian world, as I expect it to be appreciated, calls for a total 
recognition of God's presence in our lives. For our faith to be strong 
enough for us to live it, I believe one must have an encounter with 
God. It is not an ordinary encounter, but a true encounter that compels 
us to acknowledge our nothingness and emptiness in His presence. It 
requires recognition of God as the divine authority and superiority in 
one's life. How that comes about varies from one individual to an-
other, and it comes in different ways. It is, however, my contention 
that without that kind of direct encounter, I doubt very much that any-
one can honestly claim that he or she has truly come into a relationship 
with God. For us to understand our relationship with God, we must 
first come to the point of encountering Him and, in the process, yield 
to His divinity by acknowledging Him as the Lord in our lives. This 
turning point in one's path always leads to conversion and changes 
one's life completely. 

If we examine the Bible carefully, from Genesis to Revelation, we 
will discover several instances of encountering God, such as through 
praising God or making an exclamation or even bowing down. In any 
such situation, there must arise from such a meeting with God the rec-
ognition of His divinity through which you accept Him as Lord. For 
instance, Thomas would say, "My Lord and My God."10 In a similar 
way, Jacob would say, "Surely the Lord is in this place, and I did not 
know it." 11 When Jesus told Peter to make another attempt for a catch, 
he replied, "Master, we have toiled all night and caught nothing; nev-
ertheless at Your word I will let down the net."12 That statement in 
itself is recognition of Jesus' divinity, for Peter addressed Him as Mas-
ter. The real recognition of Jesus' divinity and surrender to His author-
ity came after the catch: "When Simon Peter saw it, he fell down at 
Jesus' knees, saying, 'Depart from me, for I am a sinful man, 0 
Lord."' 13 
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2 Kings 5:13-14 (New King James Version). 
John 20:28 (New King James Version). 
Genesis 28:16 (New King James Version). 
Luke 5:5 (New King James Version). 
Luke 5:8 (New King James Version). 
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In a similar way, Nebuchadnezzar would admit: "And at the end of 
time I, Nebuchadnezzar, lifted my eyes to heaven, and my understand-
ing returned to me; and I blessed the Most High and praised and hon-
ored Him who lives for ever."14 Another example in which people 
showed their recognition and submission to the divine nature of Jesus 
was in connection with Jesus walking on the sea. The disciples origi-
nally assumed He was a ghost. After rescuing Peter from the near 
drowning, Jesus joined the disciples in the boat. At this point they 
came to the realization of His divinity: "Then those who were in the 
boat came and worshipped Him, saying, 'Truly you are the Son of 
God. "' 15 

After encountering Jesus on the way to Damascus, Paul inquired, 
"Who are you, Lord?"16 In this statement, Paul declares Christ as 
Lord. The subsequent exchange set the stage for submission to the 
divinity of Christ: "So he, trembling and astonished, said, 'Lord, what 
do You want me to do?"' 17 Usually that kind of relationship brings 
about a deep and total submission to divine authority. In that process 
we begin to live the kind of life that God desires of us through His 
Son, Jesus. This would fall within Apostle Paul's prayer request in 
Colossians: 

For this reason we also, since the day we heard it, do not cease 
to pray for you, and to ask that you may be filled with the 
knowledge of His will in all wisdom and spiritual understand-
ing; that you may walk worthy of the Lord, fully pleasing Him, 
being fruitful in every good work and increasing in the knowl-
edge of God. 18 

When that happens, there is a deeper relationship between the Master 
and the person who realizes the power of God. As I would put it, there 
is a kind of "awesomeness" of God's presence that flows through 
every aspect of our lives. In that sense, whether you are a law profes-
sor, whether you are a farmer, or whether you are a singer, that kind of 
divine submission is inevitable if the Master is to have control and 
direction over your life. This intimate relationship of total submission 
to divine authority allows one to operate through divine direction and 
inspiration. In one's profession, one often finds oneself trying to bring 
God into the lives of others. If you are in that position, you try to live 
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Daniel 4:34 (New King James Version). 
Matthew 14:33 (New King James Version). 
Acts 9:5 (New King James Version). 
Acts 9:6 (New King James Version). 
Colossians 1:9-10 (New King James Version). 
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your life like that of the Master by living a life of "Christlikeness." 
This is how I see my profession as a law professor. Whatever I do, 

I do it in recognition that someone else, superior to me, is directing me 
and I must try to live and operate according to His way. I believe I 
crossed that bridge long ago. In my case, it was not one sudden en-
counter, but a gradual process over a long period of time. For as Paul 
would put it, merely being present in this world has irrefutably con-
vinced me of the divine authority over me: "For since the creation of 
the world His invisible attributes are clear! y seen, being understood by 
the things that are made, even His eternal power and Godhead, so that 
they are without excuse." 19 I have not had any doubt of His presence 
in my life, thus on daily basis I can say, like the Master, that "He awa-
kens Me morning by morning, He awakens My ear to hear as the 
learned. "20 That direction from Him will come to the following extent: 
"Your ears shall hear a word behind you, saying, 'This is the way, 
walk in it,' whenever you turn to the right hand or whenever you turn 
to the left."21 

Accordingly, in my teaching, I try to see students as Jesus would 
have seen them. Jesus described His relationship with His people as 
that of shepherd and sheep. "I am the good Shepherd," he would de-
clare. 22 He would always identify himself with people in recognition 
of their vulnerability and needs. In the Gospels, we come across inci-
dents of this sympathy and love for His people: "But when he saw the 
multitudes, He was moved with compassion for them, because they 
were weary and scattered, like sheep having no shepherd."23 

The Christian, when facing situations where those in a junior status 
are affected, has to put himself in the situation of Christ engaging 
young children who have come into His presence. He would put arms 
around them, caress them, and show true concern and love. I believe 
the right path to follow in all such cases is to imagine what Jesus 
would do in the same situation. 

Similarly, I try to focus on the students and also ask myself, "What 
would I do in the face of Jesus teaching my students?" In my own re-
sponse to that question, I try to relate to my students the way Jesus 
would see them - as sheep without a shepherd. He would have the 

19 Romans 1:20 (New King James Version). 
20 Isaiah 50:4 (New King James Version). 
" Isaiah 30:21 (New King James Version). 
22 John 10:11 (New King James Version). 
23 Matthew 9:36 (New King James Version); see also Mark 6:34 (New King 

James Version). 
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understanding for their needs. In that scenario, I teach not just the syl-
labus or curriculum, but teach the students. To me the students become 
like members of my family - they can be my brothers and sisters. I 
also treat them as part of a father-child relationship - they become 
children to me as I take on the role of father unto them. While I try not 
to compromise my professional responsibility, I try as much as possi-
ble to relate to my students in a way that all their needs are meet. I can 
therefore be accommodating to their needs by going beyond my aca-
demic responsibility and acting as a counselor or another parent. In 
this kind of relationship the line of communication helps the students 
not only to be focused on their academic career, but also to prepare 
them for a total way of living their lives after their academic work. 
This involves mentoring as well as being a role model for most of the 
students. In my own estimation, they in turn will emulate the love and 
replicate it in their future careers. They can also be expected to be-
come ambassadors for the Master. 

I can say with a strong conviction, and to the glory of the Lord, 
that throughout the number of years that I taught in Botswana, Ghana, 
and other places, I have managed to establish a bond of friendship 
with a number of my former students, and some of them, wherever 
they may find themselves, continue to maintain that friendship. There 
have been many instances where past students have sent messages 
from their locations, testifying to what they have learned and gained 
under my tutorship. 

Going back to what I said earlier, for the individual-to-individual 
relationship to be meaningful and productive, it must emanate from 
one of the individual's own relationships, first and foremost, with his 
or her relationship with God. For, as Saint Augustine of Hippo will tell 
us: "Thou have madest us for Thyself, and our heart is restless, until it 
repose in Thee."24 

The moment you have reached the stage where God's dominance 
has been established in your life, everything else is dictated by Him. 
That is when you have reached the state of equilibrium with the Maker 
because you are not led solely by yourself, but everything about you 
seems to be dictated by His presence. This in itself makes you a con-
duit for benefiting other people, such as those who come into contact 
with you. This is the basis for being a blessing unto others. In the same 
way, I see the exercise of my teaching profession as a means of being 
a blessing unto my students, and in the process students will benefit. 

24 THE CONFESSIONS OF ST. AUGUSTINE bk. I, ch. ] (Charles w. Eliot ed., 
Edward B. Pusey trans., P.F. Collier & Son Co. 1909) (401). 
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There should, however, be no illusion that it will be smooth sailing 
at all times. The mere fact that one chooses to live and be guided by 
the teachings and commandments of the Master in the classroom does 
not necessarily translate into not meeting challenges. The obstacles 
will come in pursuit of this path. Neither can you be sure that that you 
will not face problems. However, if the obstacles and challenges come 
your way, you should see them as part of God's own way of pruning 
you for the good service: "[A]nd every branch that bears fruit He 
prunes, that it may bear more fruit."25 

I would like to give an example where, in an attempt to live the 
Christian faith by defending what is right, I had to face a major crisis. 
We need to recognize that such incidents in our lives are normal and 
we should not give up. The Word of God advises us to do good at all 
times and not to weary in doing what is good. It is my firm belief that 
if we do not give up, but persevere in the pursuit of the truth, one thing 
is clear: He is a marvelous God who is there to find a way for you, no 
matter what the difficulty or the circumstances you may find yourself 
Ill. 

You heard earlier that I was a dean when I was in Botswana. In 
that position, I ensured that justice would prevail, and in the process it 
cost me the deanship. I do not have any regrets for what I did, and if I 
am faced with a similar situation today, I will do the same thing over 
and over. 

The incident began back in 1991. After the main examinations, 
some of the students failed in one of the departments and had to retake 
a particular exam. The particular department was one of eight depart-
ments, constituting the faculty of which I was the dean. In terms of my 
academic duties, I was also a member of that department. It met and 
considered the grades. Prior to the meeting, the exams had been 
marked by the concerned lecturers. The practice at the department was 
for any lecturer directly involved in the grading to be assisted by an-
other lecturer or moderator who is familiar with the subject. The two 
have to come to a consensus regarding the grades to be submitted to 
the departmental board. In the particular case at hand, the lecturer and 
the moderator had come to an agreement of the grades to be presented 
to the board. However, at the meeting the main lecturer reneged on the 
agreement with the moderator due to pressure brought upon him by a 

25 John 15:2 (New King James Version). 
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section of the board. In the end, the candidate had to fail. Unfortu-
nately, I could not attend the board meeting since I was otherwise en-
gaged. 

The whole story was reported to me. My preliminary investigation 
suggested a conspiracy to create difficulties for the candidate. After 
consultation with the assistant registrar in our faculty, we reached the 
understanding to withhold the publication of the results of that particu-
lar exam until an investigation had been conducted to determine the 
real problem. We decided to send the scripts to an "external exam-
iner," a system unknown in North America, but widely practiced under 
the English jurisdiction. I gave money to my secretary to send the 
scripts by DHL. In doing so, we gave the package to a woman who 
happened to enter the office at the very same hour that my secretary 
herself was to attend another meeting. 

What is so interesting about this case was the fact that a sequence 
of events took place that could not be explained. First, the woman who 
had to mail the scripts happened to be a student. Second, she was the 
mother-in-law to the particular student who was the subject of the vic-
timization and whose paper, together with others, was being sent away 
for a review by another examiner. This was a fact which was unknown 
to me. Third, as soon as she mailed the package, someone went back 
to report that the examination process had been compromised because 
a student had mailed the scripts. How anyone knew that the woman 
was carrying a sensitive package and therefore had to trail her remains 
a mystery. 

There was no suggestion that the scripts had been tampered with or 
any foul play had taken place. In hindsight, one can say with certainty 
that the crisis had to come to pass. How all these events came to un-
fold led me to believe that they were all meant to test my faith - to 
determine whether I could still put my trust in God. But God is faithful 
and He will not allow you to be tested beyond your ability to cope: 
"No temptation has overtaken you except such as is common to man; 
but God is faithful, who will not allow you to be tempted beyond what 
you are able, but with the temptation will also make the way of escape, 
that you may be able to bear it."26 

The event became a big deal because it was led by the previous 
dean whom I had defeated in free and fair elections. It was payback 
time. From day one of his defeat, he started plotting to undermine me 
and this gave him and his allies the opportunity. Meeting after meeting 

26 I Corinthians 10: 13 (New King James Version). 
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was called in an attempt to pass a vote of no confidence in me. How-
ever, as the Word of God puts it, "'No weapon formed against you 
shall prosper, and every tongue which rises against you in judgment 
you shall condemn. This is the heritage of the servants of the LORD. 
And their righteousness is from me,' says the LORD."27 

Thankfully, all of their agitations came to nothing. I completed my 
term and refused to seek another term. I resolved that I would use my 
intellect and energy for some useful things other than the deanship. So 
I left the office at the end of one term. I could have contested for a 
second term, but chose not to. 

The events that followed after leaving the office of the dean bear 
testimony to the fact that God is good to His people at all times. A few 
months after leaving the deanship, I got a call from a colleague to 
come to Italy as a visiting professor. I had barely spent one week in 
Italy when I was told that the United Nations wanted me to go to 
South Africa to join the United Nations Mission to South Africa as its 
legal adviser to the Commission Regarding Public Violence and In-
timidation, popularly known as the Goldstone Commission. God truly 
works in mysterious ways. 

While the "deanship crisis," as I call it, can be seen as an obstacle, 
there are also some positive stories, such as instances where students 
have shown appreciation for what they have gained from my fully in-
tegrated teaching style. With the rest of my time I will share some in-
stances where students have shown appreciation for the impact that 
this kind of relationship has had on them. 

One example I often refer to is an e-mail message dated November 
4, 1998 that I received from a student. The subject reads, "Nice Teach-
ing." The text read: 

Dear Prof, 
Here's a story for you but before you read it here's my little 

story. 
There are a few teachers who make a very big impact on 

students and for me this has been the case with a lot of my 
teachers. But you are one of those who made my experience at 
UB very, very nice. You have a holistic way of approaching 
things and knowledge is not all about academics-it is much 
more. I real! y appreciate that. 

I guess we students never take time to say thank you until 
its too late. Let me be the first to learn from this story below 

27 Isaiah 54:17 (New King James Version). 
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and to compliment you on a job well done. I could say that for 
you teaching is not a career - it's a calling from God for your 
life. 

Thank you very much. 

119 

When we try to live out our faith in our profession, we do not realize 
the impact we have on the recipients. Some impressions may not hap-
pen immediately, but at a later stage. 

Consider the following story about a fifth-year (final year) male 
student. He was the typical young, macho type who believed that the 
world revolved round him. I used to share a word from the Bible, 
which I often carried to the classroom, something that would not be 
imagined in America. I know for a fact that the majority of students, 
even non-Christians appreciated me bringing my Bible because it was 
not done as an imposition. So, generally, it won the approval of most 
students. I once met a woman in town with her husband. She intro-
duced me to her husband: "Corne and meet the only Professor I know 
who carries his Bible to the classroom." The particular student was 
one of the few who showed contempt towards my sharing the Word in 
class. There was no open resistance, but, seated at the back of the 
class, you could see he was not interested. It seemed, however, that the 
message was slowly but surely penetrating his soul. 

In his final year, he burst into my office one day with another col-
league. He was crying like a baby and said, "I never thought that I 
could do this." He was referring to the fact that he could come to me 
and seek prayer and counseling, despite being one of the "guys" on 
campus. I managed to calm him down and prayed with him and his 
colleague. The other student who accompanied him was in a similar 
situation, but he looked calmer and a little more composed. We ar-
ranged for them to come to my house for regular sessions of prayer 
and counseling and, by God's grace, they became more reformed and 
graduated successfully. 

It is important to stress that the impact of living our faith can come 
about in many ways. It need not be in a glamorous or extraordinary 
manner. Even simple, subtle steps can make the difference. God can 
use such simple steps to bring about the impact. This can be seen from 
Elijah's meeting with God on Mount Horeb. First, there was a great 
and strong wind, but God was not in the wind. Then there was earth-
quake, yet the Lord was not in the earthquake. After the earthquake, 
there was fire, but the Lord was not in the fire. Finally, there was "a 
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still, small voice."28 That was a sign to Elijah that the Lord was 
around. In the same way, God finds simple things we may take for 
granted to communicate with us. For His ways are not our ways.29 

I used to post Biblical passages on the front of my office door. It 
reached a point that they became the source of weekly readings for 
students who would stop by to get the latest posting. On one occasion I 
found a note slipped under my door. It read: "Dear Sir, Just a note to 
say that I agree with what's on your door. I just wish that more people 
would realize that money is not everything, and start spreading a bit of 
love around." The message in front of my door that the note was re-
sponding to was on 1 Corinthians, chapter thirteen. The note con-
cluded: "It is also good to know that lawyers do have hearts after all." 

So, indirectly, by continually putting up messages in front of my 
office, particularly the one on love, I managed to convince the student 
that lawyers are human beings as well and also have hearts. The refer-
ence to lawyers also having hearts led me to present a seminar paper 
entitled, "A Christian Lawyer? You Must Be Crazy." This is a prob-
lem we in the legal profession face on daily basis. There is the mis-
conception that we are dishonest crooks. We need to change such per-
ceptions and there is no better way to do so than to live the life of 
Christ through our profession. 

During my short stay in Italy, I had a very good relationship with 
my students and I believe that bond of friendship and our interactions 
had a lasting impact on them. Some of them continued to correspond 
with me even long after I had left. Before I left to take up the U.N. 
appointment in South Africa, one of the students sent me a Christmas 
card in which she wrote the following message: 

Dear Professor Frimpong, 
First of all, I want to thank you for everything, but espe-

cially for your example. Until a few months ago I would say 
that I'd like to become like Gandhi, because he was able to 
find the way of using the law for helping oppressed people. But 
sometimes Gandhi is too far away from my life and the world 
around me. However, I still want to become like him but now I 
can say also that I'd like to be like Kwame Frimpong, because 
I believe that you are doing in your own way, the same that 
Gandhi did. Thank you for your showing us (the western 
world) the way to approach your culture, and for your working 
for a better Africa. I'm really happy to know you. 

28 

29 
1 Kings 19:11-13 (New King James Version). 
Isaiah 55:9-10 (New King James Version). 
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I hope one day I'll be like you are. But this card is espe-
cially for wishing you and your family a wonderful Christmas, 
because, according to me, the birth of Christ is a gift that God 
gave us in order to show us the way and to fill our hearts with 
hope, peace, and strength. 

P.S. Good luck for the peace mission. I really hope it will 
be successful. I'll pray for it. 

121 

The day before I left Botswana, I had this heartbreaking text message 
from a student who had literally become a daughter to me. She wrote: 

Good evening Sir. It is only now that it is dawning on me that 
you are really leaving. I have been trying to block it out of my 
mind, but it won't help anymore. You have not only been my 
role model, but also a father. I am no longer the bitter, destruc-
tive, and angry young girl I was before I got to know you. It is 
people like you Prof that I always pray not to lose. Anyway ... 
you deserve this break and I hope you know that you've got a 
place in my heart. You are going to be greatly missed, Dad. It 
is a pity I've no photos with you. I know you are probably busy 
now getting ready to leave, but if you can please spare five 
minutes of your time for the photos. Please send me your e-
mail and other contacts. 
The last story is from a young lady who became pregnant while in 

school. She was virtually rejected by her parents, especially her 
mother. The worst part was that the young man responsible for the 
pregnancy denied any responsibility. In that difficult situation, one can 
imagine how she fared. She cried a lot and she turned to me, especially 
as we are both Catholics. I arranged meetings with the young man, but 
he never honored the planned schedules. I did whatever it took to help 
her, and in the end, the mother relented and took her in. After I left 
Botswana, she sent me a text message for the New Year 2008. It read: 

Not all gifts are under the tree, but most are from the heart. 
Dad, you have been there for me in every way and have given 
me a shoulder to cry on, especially during the past two years. 
You gave me love and taught me a lot which I can't count, but 
I did nothing in return. You are my best friend, and now it is 
my turn to ask the Most High to bless you and your family. 
Wishing you a prosperous new year. Happy 2008. 
We could go on ad infinitum. That is, however, not the purpose of 

this exercise. The stories are merely intended to offer examples of the 
outcome of our attempt to live our faith. 

Brothers and sisters, all that I am trying to suggest is that whether 
you are a lawyer, whether you are a law professor, whether you are a 
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singer, whether you are a physician, whatever you do, please bear in 
mind that in one way or another, we are called upon to spread the mes-
sage of the cross. "For the message of the cross is foolishness to those 
who are perishing, but to us who are being saved it is the power of 
God."30 

I believe that one of the worst tragedies in Christian ministry is 
that we have put too much faith in the pulpit. We all tend to believe 
that there is on! y one way of bringing Christ to the world: through the 
pulpit in a church. It is no wonder why we are saturated with the pro-
liferation of churches. We seem to adulate the notion that it is only 
when you stand in front of the pulpit that you can share the Word. I 
think this is a major flaw within the Christian movement. I wish we 
could recognize that, as far as our God is concerned, in whatever posi-
tion He puts you, you can still share His Word through the type of ser-
vice you provide. That arises in living according to His command-
ments. In whatever we do, we should allow Christ to be seen in us. 
Whether you are an employer or an ordinary gardener, so long as you 
allow Him to lead you in the discharge of your duties, you can play a 
significant role in the lives of others. That is what Jesus meant when 
He said, "[F]or I was hungry and you gave Me food; I was thirsty and 
you gave Me drink; I was naked and you clothed Me; I was sick and 
you visited Me; I was in prison and you came to Me."31 He added: 
"Assuredly, I say to you, inasmuch as you did it to one of the least of 
these My Brethren, you did it to me."32 

There is no qualification tag on those who are required to fulfill the 
responsibility imposed on us by Christ. We are simply required to be 
each other's keeper. The parable of the Good Samaritan should be our 
yardstick-can we prove to be a neighbor to those with whom we come 
into contact? 

If you are truly a follower of Christ and have encountered Him, 
then your role in society is to bring Him to others by being a servant to 
mankind. We can do so through our professions, at the work place, in 
the classroom or in any service we provide. We should always ask 
ourselves whether, in discharging any service, we have brought Christ 
to others. In other words, did others see Christ in us? This is the way I 
understand and believe that faith is being lived in me through my pro-
fession as a professor of law. Thank you very much. 

30 

31 

32 

I Corinthians 1:18 (New King James Version). 
Matthew 25:35-36 (New King James Version). 
Matthew 25:40 (New King James Version). 
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JvlODERATOR:BRADJACOB 

Thank you Kwame. Our next speaker is Dr. Li-ann Thio. I prom-
ised short introductions. Li-ann has degrees from Oxford, Cambridge, 
and Harvard. She is a professor of law at the National University of 
Singapore. 

SPEAKER: DR. LI-ANN Tmo33 

Thank you, Brad. I am going to speak from two perspectives be-
cause I am not only a law professor but I am also currently an acciden-
tal politician. I am a member of the Singapore Parliament and that is 
something that came about by divine design. I am a constitutional 
lawyer, international lawyer, and human rights lawyer, but my story 
starts with me not wanting to be an academic. I wanted to be a corpo-
rate lawyer and to practice law in London, but the Lord has a way of 
smashing all your plans when you call Him Lord. One of the first 
verses that the Lord implanted in my consciousness is from John 15:16 
which says, "You did not choose me but I chose you and appointed 
you to bear fruit that will last." 

You know that God has done something in your heart when certain 
scriptural truths have become foundational to who you are. I don't 
know where my life goes from year to year. I don't. All I know is this, 
and this is what I tell my law students when they worry about what to 

33 Dr. Thia read jurisprudence at the University of Oxford, holds a Masters 
degree from Harvard Law School and completed her doctoral dissertation on the 
international protection of minorities at the University of Cambridge. She is a Pro-
fessor of Law at the National University of Singapore where she teaches and re-
searches constitutional law and administrative law, public international law, and 
human rights Jaw. She is a Barrister (Gray's Inn, UK) and is currently a Nominated 
Member of the Singapore Parliament (Eleventh Session, 2006-09). She has taught at 
the Jaw facilities of the University of Melbourne and Hong Kong and has served as 
an expert witness before the Federal Court of Australia and as a consultant to the 
University of Warwick (academic freedom issues, 2005). She was formerly the Chief 
Editor of the Singapore Yearbook of International & Comparative Law and is cur-
rently the General Editor, Asian Yearbook of International Law and on the editorial 
advisory board of the New Zealand yearbook of International Law, Journal of East 
Asia and International Law, Australian Journal of Asian Law and International Law 
and Human Rights Discourse. A leading Singapore constitutional scholar, she co-
authored Constitutional Law in Malaysia and Singapore (Butterworths, 1997, with 
Kevin YL Tran), is the corresponding editor (Singapore) for Blaustein & Flanz's 
Constitutional of the Countries of the World and the International Journal of Consti-
tutional Law. She has been ranked an NUS Excellent Teacher twice and received the 
NUS Young Researcher award in 2004 for excellence in scholarship. 
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do with their lives: I often ask God what I am supposed to do with my 
life as I am afraid of going my own way and falling off His track. He 
said to me: "So long as you call me Lord, so long as you call me 
Dominus, so long as you call me Master, you won't go too far wrong." 
You may get a bit lost, but you will not miss the main plan because the 
fear in the heart is to not miss God's best, even if it tends to be costly. 
I believe we are living in a generation where, Christians, and their val-
ues, will face increasingly intense opposition. It will not be a peaceful 
ride when we speak up for the common good. 

When I first came to America to attend Harvard Law School, I 
thought I was going to die of spiritual malnutrition. I felt this way be-
cause I went to a church in Boston and left feeling very disgusted. I 
was disgusted because all I saw was a kind of anemic cultural Christi-
anity. A young woman had just come back from a mission trip in Gua-
temala and all she had to share in this church was, 'Tm so glad that I 
am an American. I'm so glad I live in comfort." I was disgusted. 

I was a very young Christian at the time. I did not become a Chris-
tian until I was a first-year undergraduate at Oxford. Prior to becoming 
a Christian, I was actually pretending to be an atheist. I used to happily 
read Fredrich Nietzsche, John Stuart Mill, John Locke - God was pre-
paring me for a career in constitutional law without me even knowing 
it. I became a Christian in my first term at Oxford, as an undergradu-
ate, when I had a very dramatic encounter with Christ at a Christian 
Union meeting. 

Please understand that back then, I was kind of wild and rebel-
lious. I went to Oxford to join the Oxford Union, not the Christian Un-
ion - only nerds join that, right? I was more interested in rock music 
than worship. I ended up becoming a worship leader many years later 
- God even redeems and puts to use the playing of guitars! But the 
Lord spoke to me as a first-year undergraduate. I had studied compara-
tive religion and was very interested in philosophy. You don't get to 
Oxford by being stupid. I had devoted two and a half years of my life 
studying to gain entrance into Oxford and I was very proud of it. Intel-
lectual pride was certainly there. But I met God there at a Christian 
Union meeting. It was an Acts chapter two kind of encounter. What 
the Lord said to me was this: "Li-ann, I am sick of your half hearted-
ness; follow me with all of your heart or stop." Very intelligently I 
said, "Huh, you really exist." I found myself speaking to the Lord and 
asking him: "What do you want me to do?" We had a conversation. He 
referred to two people that I knew and told me He wanted me to tell 
them about Christ. I replied that I could not, that I did not even own a 
Bible, and did not know about the four spiritual laws. Plus, these were 
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the people I used to party with and they would laugh hysterically if I 
told them about Jesus. Nevertheless, He said to me: "If you saw a car 
accident, could you go to a court of law and describe it?" I replied, 
"Yes, sure I can describe things. I don't need theology to describe 
things." He said, "That's all I want you to do." Those are the first five 
minutes of my meeting Jesus Christ. That tells you the kind of direc-
tion that I'm coming from. 

But just to prove that I am a law professor, I am going to talk a lit-
tle bit about law. First and foremost, I have four "P's" around which to 
organize my thoughts. First, pedagogy: how do you teach law? Law 
relates to the search for truth. Being a law professor or any kind of 
professor entails a search for truth. "Truth" is a very unpopular word 
nowadays because people do not like Truth with a capital "T." People 
like truth with a small "t" and like to add an "s" at the end of it. I dis-
covered in our postmodern society that we no longer honor Jesus 
Christ as the way, the truth, and the life. It is not fashionable for a law 
professor to talk about one absolute conception of good; instead we 
talk about the ways, the truths, and the lifestyles. That is what's going 
on. How do we have a voice in this context? Are we like John the Bap-
tist, one voice crying in the wilderness? 

I was speaking to a friend of mine who teaches at Regent and he 
was with me at Harvard. It was good to catch up with him after so 
many years. We were talking about a real problem which law profes-
sors face, and that is intimidation, particularly when you deal with hot 
potato issues like homosexuality, abortion, and the role of religion in 
public discourse. Do we speak up or do we keep silent because we are 
worried about our reputation? 

I think we will not make any real change in the lives of our com-
munities, our countries, and in our generation unless we are willing to 
die to ourselves, our reputations, and our ambitions. Let us be honest, 
law professors are ambitious. We want to be published in the best 
journals, we want to be high! y regarded, we want speaking invitations, 
and we want to be invited to teach at the best universities in the world. 
Quite frankly, I have learned through my experiences that if you truly 
want to follow Christ you must die to self. He is everything. The Bible 
is true. Jesus says, "[U]nless a kernel of wheat falls to the ground and 
dies, it remains only a single seed. But if it dies, it produces many 
seeds."34 The dying is hard, but there is the promise and hope of 

34 John 12:24 (New International Version). 
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resurrection. The Lord God calls us to follow Him, but does not prom-
ise us an easy life. 

In Psalm 27: 1, the psalmist sings that he believes he will see the 
goodness of the Lord in the land of the living. But if you fast-forward 
to Hebrews 11: 13, it talks about the many great Christians who go to 
their death without being vindicated. I am sure many of you have gone 
through this in your life, if you are really Christian. I asked God once, 
"Will my life be like Psalm 27 where I experience blessings in this 
lifetime, or is it Hebrews 11, no blessings at all?" As a law professor, 
you want one right answer and He does not give it because that would 
be to codify things, to fix things, to make you dependent on a code 
rather than on the Spirit of God. He said to me: "Will you just let me 
decide for you? Will you just trust me?" God is not all about rules; He 
is about relationship. 

As a law professor, I like to provoke my students into thinking 
about the big questions. I believe God sent me to Harvard for a reason 
which relates to the prophetic function of a professor. I will discuss 
this shortly. But, how do we teach law? We all know about the impor-
tance of having a sound jurisprudential foundation. I would like to 
recommend a really good article by Professor Harold Berman in the 
1988 California Law Review. You can fset the reference from me later, 
but it's about integrated jurisprudence. 5 He discusses three schools of 
thought. First, there is Positivism: the notion that law is posited and 
legislated by human persons. Second, there is Natural Law: the idea 
that there is a transcendent source of law beyond human will, whether 
derived from God or reason. The third school he calls the Historical 
school. He does not refer to history simply as what happened in the 
past, but also the present and the future. 

Positivism has the virtue of being very clear. Whatever Parliament 
or Congress passes is law, but Positivism has the danger of validating 
cruel laws. You cannot divorce law from morality, which is what posi-
tivists do. It is extremely unfashionable to be a natural law lawyer, but 
very often truth is not found in fashion. Students have to know posi-
tive law. They have to know how rules work. They have to know the 
"is" of things. However, I find the function of a law professor is to 
provoke students to think about the "ought." You need to provoke ag-
ony in your students because this world is fallen - the moment you 
start feeling complacent in this world it means something has gone 
wrong; you have lost sight of the fact that God has called you to be an 

35 Harold J. Berman, Toward An Integrative Jurfaprudence: Politics, Moral-
ity, History, 16 CAL. L. REV. 779 (1988). 
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alien and a stranger. You are not at home on earth. If you feel at home 
on earth then something is seriously wrong with your faith. 

I work in the area of human rights law and constitutional law. I am 
in continual agony because I struggle with the "ought" in an imperfect 
world. In the Singapore of 10 to 15 years ago, constitutional law was 
no big thing. Singapore is the world's largest port and everyone 
wanted to practice commercial law. When I entered academia, teach-
ing constitutional law was not a wise career move, humanly speaking. 
But God has His plans, and now Singapore is going through all the 
cultural wars that America has and is still going through: the agendas 
to promote homosexuality and abortion, for example. One reason God 
sent me to Harvard was to learn about these issues. I said to Singapor-
eans: "If you don't get your act together and if you don't start speak-
ing out against unrighteousness, it's going to overtake Singapore." 
God is nonetheless merciful. I have been warning people for some 
fifteen years about the war over competing values and public policy, 
and when the culture wars erupted in Singapore in the early 2000s, the 
Christian church was completely flat-footed. It had no idea how to 
respond. There was no theology of how to engage in the public sphere. 

I was trained as a constitutional lawyer, but I don't necessarily 
know the workings of politics. Certainly we must start by getting on 
our knees and praying to God and asking, "What do we do when there 
is a very aggressive homosexual agenda in Singapore?" Homosexual 
acts like sodomy are still criminalized in my country. Back to peda-
gogy: we have to teach students what the law is and we have to pro-
voke them to think about what the law ought to be. We also must look 
at the purpose of law and its historical component and remember that 
the law has a purpose. We know the character of a society reflects the 
character of the lawgiver. If you worship the god of war, Mars or Ares, 
you will have a militaristic state. The Ten Commandments reveal the 
character of the God of the Bible. For example, God abhors adultery 
and theft. You can look at the 194 countries in the world today and see 
aspects of the character of the people through the character of their 
laws, or what I would call the degree of lawlessness in a society.36 

As a professor, I try to provoke my students to thinking about the 
big questions. For example, is there a right to abortion, or what people 
would call "reproductive rights?" As a human rights scholar, the first 
thing I ask my students in class, not to dictate to them but to force 
them to think, is: how can you define what a human right is, until you 

36 By "lawlessness" I do not mean the absence of law, but the absence of re-
spect for God's law and Judea-Christian values which reflect the character of God. 
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decide what a human being is? How can you define what a human be-
ing is until you decide when life begins and ends? We all are strug-
gling with issues of abortion and euthanasia and assisted suicide. 

We need to get the students to start thinking without imposing a 
view on them. When you are a Christian law professor, it becomes 
known and many people will start having a certain bias against you 
and declare that everything you say is religious. You can be the most 
intelligent person in the world and people will still call you stupid. I 
have experienced the fires of this crucible. You can find many evil 
blogs about me. Jesus loves me anyway. 

Another assumption I like to get students to think about might 
seem a bit odd to an American constitutional lawyer. Lord Acton said 
that all power corrupts, and absolute power corrupts absolutely. But 
Gertrude Himmelfarb said that liberty corrupts and absolute liberty 
corrupts absolutely. What is of interest here is that the entire notion of 
constitutional law and government is predicated on the notion that 
human nature is corruptible. In the Neo-Confucian context there is 
often talk that government is not conducted by a bunch of knaves as 
David Hume would put it, but by honorable men. The idea is that you 
should trust your governors because they are wise and good, like 
Plato's philosopher king, rather than always focus on having checks 
and balances. 

I always ask my students a question which receives the same an-
swer every year: "Given our so-called Neo-Confucian society and the 
possibility that I could be capricious, - I could say I don't like your 
handwriting, I don't like you, I don't like your hair, I don't like your 
glasses - do you trust me to grade fairly, or would you want me to be 
subject to a set of objective criteria, some kind of oversight?" Invaria-
bly, they say they do not trust me. This is good because what I am try-
ing to show them is that human nature, while capable of the noble and 
the worthy, is also inherently fallible. In a sense, this very assumption 
is Christian and realist and undergirds the constitutional commitment 
to checks and balances and separation of powers. While we can always 
hope for the best, a constitutional lawyer must prepare for the worst. 

Before I move on, I want to address the liberal argument that in 
liberal democracies, the state should just be procedural and leave indi-
vidual citizens to decide their own lifestyles. This relates to the whole 
notion of the public and private divide and the role of the State in 
regulating private lives. Quite often you will find that the liberals ar-
gue, since they do not impose judgments on anyone, that theirs is the 
only neutral framework. The thing about liberalism is that it is an ex-
tremely deficient theory. It has no theory of the common good; it pur-
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ports to leave it to the autonomous individual to determine how to live. 
But the question can be posed: "Why is choice so important when 
what is chosen is so unimportant?" This is how Jesus taught: we do 
not necessarily dictate rules, we pose questions. We disturb and pro-
voke students to think. That is our job. I will also argue that liberalism 
is not neutral because the only public value it allows is choice. When 
you prioritize human choice, you are saying that human relations 
should be determined by human will and desire alone. However, hu-
man will and desire can be both noble and extremely perverse. Some 
desires can be undesirable just as some choices should not be chosen. 

I would suggest to you that when you think in terms of liberalism, 
the underlying philosophy that it espouses is basically hedonism, 
which rests on a "whatever feels good" mentality and attitude. We all 
know that we are talking to a generation of students who think with 
their feelings, and if you criticize anything, you will be seen as hateful. 
How will you deal with that when you are making the best arguments 
you can and you are continually being attacked before you even open 
your mouth? This is where you have to learn to walk in grace, gentle-
ness, and wisdom. This is not easy to do; it is a function of character. 
These are things that law professors have to deal with all the time. 

Law reflects the lawgiver. If people make the law, their "spirit" 
will be reflected in the character of the law. This "spirit" has been 
heavily influenced by the spirit of the age and the spirit of the anti-
Christ, which today is the spirit of humanism. Humanism is an ideol-
ogy which has its roots in Genesis chapter three. The idea is basically 
this: from humanism you get the philosophy of materialism which is 
the idea that man is all that matters. From the philosophy of humanism 
you get the ethics of relativism. In Genesis chapter three, the serpent 
told Eve that when she ate the forbidden fruit, her eyes would be open 
and she would know good and evil. She would become the arbiter of 
morality. 

I now want to address the philosophy of materialism, the ethics of 
relativism, and the politics of radical secularism and radical liberalism. 
By radical liberalism, I mean a focus exclusively on the individual. 
This focus is a problem in human rights law as well as within constitu-
tional law. An over-emphasis on the individual is problematic as we 
cannot forget that rights have to be balanced by responsibilities and 
civic virtues. Nobody likes the word "virtue" anymore; people use the 
word "value." No one wants to talk about the "good"; they only want 
to talk about rights. An important question to ask your students, con-
sidering that we have a right to free speech, is this: "Is it a right to vil-
ify or defame someone else?" Law is not the only form of regulation. 
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There is social morality and faith as well. That is what I mean by radi-
cal liberalism: the exclusive focus on the rights of the individual. To 
me, this focus is the essence of sin. 

Sin is a unilateral declaration of independence from God. Auton-
omy comes from the words auto and nomos, meaning "self' and 
"law," or, self-rule, basically. When we discard God, we become god. 
When we define law for ourselves, we are shaking a fist at God. This 
was apparently the last act of Joseph Stalin before he died, as Ravi 
Zacharias recounts. 

Radical secularism is an anti-theistic conception of secularism 
based on the notion that you should not voice religious views in the 
public square. This is a very complicated area. How can you tell the 
difference between a religious view and a secular view in the first 
place? Throughout public discourse in Singapore, I noticed people 
writing to the newspapers saying that Christians should shut up and 
that religious people should keep their views to themselves and not 
impose their morality on others. People making such arguments even 
cited the American doctrine of separation of church and state. My first 
response to these comments was that the Singapore constitution is not 
at all based on the American constitution. These people were basically 
going to the ACLU website and cutting and pasting without correct 
contextualization. So I wrote to the newspaper and stated that this no-
tion of strict separation between church and state was rubbish because 
the Singapore constitution does not have an anti-establishment clause. 
The matter is a lot more complex than simplistic slogans convey. 

I was trained in English and American law and legal thinking, but 
it is my job to translate various concepts into appropriate conceptions 
by considering the Singaporean context. I need to get on my knees and 
ask God how to do this as persuasively as I can. This is what you do as 
a law professor, not just teach your students, not just inspire them to 
truth - you must also engage in society and public discourse. That's 
one thing we've been trying to do in Singapore where our secularism 
is not atheistic; it has been called "secularism with a soul," or "agnos-
tic secularism," where the state is not to be hostile to faith but is to 
treat faith and non-faith equally. I consider humanism a faith; the U.S. 
Supreme Court defined secular humanism as a faith. We must engage 
society to shape how it thinks. This will affect things such as evangel-
ism. We must tell our pastors this as well because they do not know 
why we are talking about law and politics. You need to tell them that 
if you don't stand up, if you don't have a voice in society, one day the 
freedoms you enjoy will be taken away. History shows this. This is 
why Jaw professors must know history and comparative developments; 
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we have the time to think about it long and hard. It is our job to speak 
up on this and to speak clearly. 

I should talk a little bit about being a politician. This is where you 
see how God laughs at all of us. When I became an academic, the very 
first article I wrote was a criticism of Singapore's form of democracy, 
which may be described as a semi-authoritarian dominant party state 
that controls eighty-two out of eighty-four elected seats in Parliament. 
It has never had less then 66% of the popular vote since its independ-
ence in 1965. One of the things that the Constitution was amended to 
create related to two kinds of unelected members of Parliament. I 
wrote that this is very undemocratic and people wanted to be repre-
sented. 

Many, many years later, the president of my university called me 
and said some of my colleagues had suggested putting forward my 
name to be nominated as a member of Parliament. I replied: "No way, 
I dislike politics and politicking and I have written critically against 
that scheme." He said to me: "Just because you put your name forward 
does not mean you will be selected." I agreed. He is the president and 
we Christians must be submissive. I went off to Hong Kong for a con-
ference. When I came back in December 2006, I received a call from 
Parliament. I was told that a parliamentary select committee wanted to 
interview me. I went to a meeting and I tried to persuade them that 
they did not want me because I am a government critic .. I tried to dis-
suade them, but the more I tried, the more they beamed at me. I said I 
was an ivory tower critic and one of them laughed and said, "We did 
not call you an ivory tower critic." I replied: "No, but you were think-
ing it." They were a bit stunned that I would say that. They asked me 
what I would tell my students if chosen since I was such a critic of the 
scheme. I said I would say, "I am getting old, I do not think we are 
going to have a two party state in the next 30 years, and it is best to 
speak to policy than not to participate at all." 

To cut a long story short, I was selected as one of nine nominated 
members of Parliament. We cannot belong to any particular political 
parties. Our job is to speak about national affairs rather than local af-
fairs. The moment I was selected, I knew it wasn't for fun or for my 
reputation. I knew that I was going to have a really hard job. In fact, 
fear gripped me because I knew Parliament was going to debate the 
penal code and one of the things that was at issue was homosexuality 
in Singapore and, specifically, the government's decision not to de-
criminalize sodomy despite the vocal opposition of some militant ac-
tivists. 
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Let me explain my theology behind this. I believe that righteous-
ness exalts a nation and sin is a disgrace to any people-you all know 
this. I also know that God sometimes judges us in our lifetime and 
sometimes He gives us a suspended sentence. For example, in Revela-
tion chapter six, there are martyrs beneath the altar saying, "How long 
O Lord, holy and true, until You judge and avenge our blood."37 God 
says, "Not yet," comforts them, and gives them a white robe. That is 
an example of a suspended judgment for an outstanding injustice. 

The Old Testament and the New Testament also have examples of 
immediate judgment. In the New Testament, it's Ananias and Saphira. 
In the Old Testament, it's Sodom and Gomorrah. The Lord led me to 
study this story in relation to the event when God does judge us in our 
lifetime. Before the flood, if you read Genesis chapter six, it says that 
every thought in the heart of man was inclined towards evil, which 
means there was no hope for redemption. If you look at the story in 
Genesis 18, Abraham pleaded with God not to destroy the city if there 
were righteous people in it. God agreed not to punish the country if He 
found ten righteous people there. If people repent, as the story of Jo-
nah and Nineveh demonstrates, He will also be patient and merciful. If 
you read Leviticus 18-20, God lists a long list of sins that He warned 
the Israelites not to do before they occupied Canaan. The list con-
sisted of abortion, immorality, child sacrifice, and homosexuality. Sin 
bears physical consequences. 

God is just. Consider this: how many babies have been aborted 
since Roe v. Wade? Are their voices silenced? How can a just God be 
silent? Why is God not judging America? I believe this is because 
there are Christians in America that have repented on behalf of Amer-
ica. Even though they are personally against abortion, they recognize 
that as Americans they have to engage in "identificational" repentance. 
As long as there are Americans who are repenting before God and ask-
ing for mercy, I think that God will stay His judgment and show 
mercy. 

Let me translate this into the Singapore context. For many years 
we have been an authoritarian state with an efficient government. We 
built an airport in one year. We are efficient; that is what we are 
known for. In 2004, the current prime minister said the government 
would gradually be liberalized in relation to matters like public policy 
debate and that there was one area where the government would back 
off: that of public morality and decency. In such matters, he said the 

37 Revelation 6:10-11 (King James Version). 
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government would be guided by the consensus of the community. 
Immediately all the homosexual activists started flooding the newspa-
pers with letters. Christians were completely unable to react. I believe 
God was giving a bit of democracy back to the people of Singapore to 
see whether Christians would rise up and speak responsibly to the 
condition of the body politic. 

Concerned citizens are still struggling to learn how to respond ef-
fectively in relation to such public issues. We are learning as we go 
along. We all have e-mail accounts - Singapore is one of the most 
internet-penetrated countries in the world. I challenged believers by 
asking them how many e-mails they send talking about frivolous 
things, and how many e-mails they send to their MPs urging them to 
do this or not to do that. Most people are afraid of talking to their poli-
ticians in Singapore; we don't have an adversarial robust political cul-
ture such as that in America. You need to contextualize things to un-
derstand their implications. So I said to them: 

I've been in Parliament and I know most MPs want to know 
what their constituents are thinking. I encourage you to send 
your MPs e-mails because they are not going to reject them. 
When you sit down at your computer and send your e-mail to 
your politician and speak of your concerns, you show God that 
you are a stakeholder in the country, you understand your in-
heritance, and you are not going to let the devil steal it. 

People began to send e-mails voicing their concerns to their MPs. I 
knew the day of debate would come soon enough, and for eight 
months of my life I was preparing a speech I knew I was going to be 
crucified for delivering. I had just been promoted to full professor, but 
I still knew it was going to be hard. The hardest place in the world to 
oppose the homosexual agenda is in academia, particularly in Singa-
pore because we have some wicked Canadians and other rabid liberals 
on our faculty. I struggle to forgive Canadians because of their pro-
homosexual case law and their evangelical attempts to impose their 
values in other countries. I'm sorry, but it's true. For eight months 
there was such a spirit of intimidation hanging over me and many oth-
ers, but I had to break through it. I delivered a speech in Parliament 
and the government kept the law criminalizing sodomy after a thor-
ough democratic debate. 

Similar to Elijah after slaying the false prophets of Baal, the next 
thing I experienced was depression and despair. I received death 
threats and harassing e-mails. It was a very difficult time for me and I 
would ask God, "Why me?" I would rather have been comfortable. 
However, when you are mature, you no longer ask, "Why me?" but 
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ask, "Why not me?" That is the difference between a novice and ma-
ture believer. Why not me? Why should it be anyone else? 

I read about William Wilberforce who fought the slave trade for 
thirty years. He did so for a very large chunk of his life, but died three 
days after slavery was repealed. What a legacy to have and what a way 
to enter heaven. I am not comparing myself to him, but all I can say is 
that no matter what your profession may be, the need is great. When 
God calls you, are you ready to lay down your reputation and life for 
Him? God is merciful and has given us the revelation to know how to 
deal with the spirit of the antichrist. The spiiitual aspect is just as im-
portant as the intellectual aspect; they cannot be divorced from one 
another. You have to speak up. 

When I was going through the rubbish and the nightmares, all I 
could think about was one thing. I had just been to Israel in the month 
before the parliamentary debates and I knew the debates were coming 
up. I went to Golgotha and just sat quietly by the skull-shaped rock. 
The place was outside of a bus station, which is not the nicest place to 
hangout because it is hot, dusty, and gross. This is where my Messiah 
died; this is where He hung before the entire world. He was humili-
ated and brutalized - the greatest miscarriage of justice in the world. If 
he could give everything for me, I could give everything for him. 

I knew that people would think I was a bigot, stupid, a fundamen-
talist, and a professor whose students hated her. These were all lies 
because I discovered that maybe only three hated me and a lot more 
were very supportive. It took me months to work through this though. 
I could not set foot into the faculty for about two weeks after the par-
liamentary debates because I was intimidated. I was scared what my 
colleagues would say and my students - how would they react to me? 
I couldn't stand the thought that I had thrown away everything to 
speak up for what is right, and in so doing, serve God. But the whole 
point is this: if God ever asked it of you, it demonstrates a certain trust 
in you. Are you willing to lay down everything for Him? I will also 
say this: God is not going to use you in this way unless you call him 
Lord and you really practice a life of holiness. If you have sin in your 
life, unconfessed sin, you need to deal with that because God can't use 
you. If a surgeon were cutting into you, you would want him to steril-
ize the scalpel. Similarly, if you don't get cleaned up, God can't use 
you. I sometimes think that when professors are thrust into politics 
they have the piivilege of speaking out on what is right. In a sense, I 
understand that when you speak up for what is right, whether by writ-
ing an article or speaking in whatever forum you have, you are 
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basically upholding righteousness and saying to God that you do care 
about what He cares about. 

My last point is this: I want you to look at your own societies. If 
we are to be prophets, we must also be watchmen who are able to dis-
cern the times and levels of lawlessness that have infiltrated our coun-
tries. There is a moral barometer for measuring this, set out in Romans 
chapter one. There are three stages in the degeneration of a country 
which I would like to share with you because it is a universal truth. 
Romans 1 :24-31 sets out three stages. The first stage is where, because 
of the sinful desires of their hearts, men exchange the truth of God for 
a lie and begin to degrade their bodies through sexual immorality. This 
is basic fornication and adultery. Can you imagine how difficult it is to 
be a Christian today when the Christian ethos concerning sexual mo-
rality is chastity before marriage and fidelity thereafter? How unpopu-
lar that is in a morally lax society today. Someone must stand up and 
say it; don't be intimidated even if people laugh at you. You need to 
stand up and say what is right because God will have his witness in 
every generation. So the first stage of degeneration is just widespread 
sexual immorality. 

The second stage, Romans 1 :26-27, is not even sexual immorality; 
it is the sexual perversity of the shameful lusts of the homosexual. 
These are unpleasant things that I do not enjoy talking about. Some-
times I wonder why I was born in this century and this generation. But 
if you want to discern the spirit of the antichrist, it is centered on this 
kind of unsavory thing. So the second stage is sexual perversity. 

I always thought this would be the end of society, but there is a 
third stage that is even worse. There is broad moral lawlessness where 
people embrace a depraved mind which abandons the knowledge of 
God for a lie. This implies that we willfully choose to disobey God, to 
become ruthless and faithless, to steal, to backstab, and to be full of 
malicious gossip and lusts. This sounds like your average law school. 

I fear that much of the world is already at the stage which connotes 
not just widespread moral lawlessness, not just becoming a law unto 
yourself as in the days of the Judges, but where evil is celebrated, 
where people commend others who engage in evil and are surprised 
when people refuse to join in their debauchery. Five years ago, if you 
committed adultery in Singapore, you would not boast about it. Now 
people boast about it. Showing much shamelessness, teenagers put sex 
videos on "YouTube." There is no more shame. Shame in the proper 
context is a good thing because it shows a pricking of the conscience. 
Ephesians 4 says that when you give yourself over to sensuality, you 
lose sensitivity. How many sensitive people are in the room today? We 
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may not be engaged in this kind of immorality, but the Internet, the 
TV, all these kinds of things affect the senses they occupy and preoc-
cupy. You cannot hear the Holy Spirit of God and cannot function ef-
fectively if your senses are drowned by worldliness. 

The Bible talks about a depraved mind and a hard heart. It is every 
pastor's fear that society might become lawless, and by lawlessness I 
don't mean the absence of law but the presence of bad or unlivable 
laws. An example of an unlivable law would be a law on apostasy. In 
Malaysia, a Malay woman cannot convert from Islam to Christianity. 
There have been cases that I have been involved with where you are 
not permitted to change faith. In America, you have freedom of con-
science. Many parts of the world do not have that. If you have that as a 
benefit, do you not have an obligation to promote it? It is not just so 
you can have a comfortable life. The reason why we hear these stories 
is to realize that not everybody is as comfortable as you are. The 
whole idea is that if you disregard God's commandments, He will give 
you laws that you cannot live by. What then can we do? There is still 
hope. 

What I would like to say is this: I am a former humanist agnostic 
and, because of God, I am a law professor who is a Christian. I wanted 
to be a corporate lawyer, but ended up teaching a constitutional and 
human rights law in Singapore. Just think about this: if you follow 
God, you do the things that just don't seem wise in the way of the 
world, even when it comes to things like grades. 

I remember that a friend from Harvard said to me: "God does not 
give you the grades you want but gives you the grades you need." It's 
true. While at Harvard, I wrote my thesis on natural law theory with 
respect to the origins of the American constitution. I did not want to do 
it because I wanted to write about corporate law or something more 
publishable. The paper never was published, but God was testing me. 
All subsequent constitutional scholarship is based on what I learned 
while reading Blackstone and other great thinkers like Francis 
Schaeffer. Even though writing that sort of thesis was foolish in the 
eyes of the world, God was doing two things: he was training me and 
determining whether I belonged to Him. When you belong to Him, 
sometimes you have to sacrifice things and do foolish things. I have 
never cried over a dissertation so much or fallen down on my knees in 
prayer as much as when I was writing that dissertation at Harvard. 

During that time, God sent me someone from Regent University. 
He sent me Herbert Titus who came to give a talk at a Harvard Law 
School Christian fellowship meeting. I told him I was writing this dis-
sertation and he asked if I had read William Blackstone. I told him I 
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hadn't and he urged me to read Blackstone and Schaeffer. I read them 
and they ended up providing the foundation for who I am today as a 
scholar. After all the crying, God did help me: he sent me Herbert Ti-
tus. Mr. Titus introduced me to a striking quote from a book about the 
foundation of justice by John C. H. Wu. The quote explained that 
while the civil law was a deathbed convert to Christianity, the com-
mon law was a cradle Christian. I love that quote and it is true. We 
have culture wars because all these common law countries have Chris-
tian roots. 

The Bible says that when you are vilified and persecuted as a 
Christian, the Spirit of glory rests upon you. We need to esteem the 
things of God more highly than the things of the world. We must fol-
low what the apostle Paul said: 

I know what it is to be in need, and I know what it is to have 
plenty. I have learned the secret of being content in any and 
every situation, whether well fed or hungry, whether living in 
plenty or in want. I can do all this through him who gives me 
strength. 38 

We need to reorient our whole lives towards this outlook. I can tell 
you that although everyone in this room has a destiny and a calling, 
not everyone in this room will meet it. I hope all of you will, but one 
thing that I have learned about destiny is that you can lose it. You can 
sell your birthright. You can become complacent and very often in this 
day and age, if you are working in law as a professor or a lawyer, it's 
going to be tough. It's going to be difficult. In Daniel 11 :32, it states 
that they who know God will do great exploits. You cannot do great 
exploits unless you are in a war, right? You can do great exploits be-
cause we are in a war. So what are you going to do with your life? 
Thank you. 

MODERATOR:BRADJACOB 

Thank you Li-ann. We really appreciate that. Our last speaker on 
the panel is Dr. Nina Balmaceda. Nina was one of the founders of the 
Christian Legal Society of Peru and she's a professor at Nyack Col-
lege. Nina, please come up and share with us. 

38 Philippians 4: 11-13 (New International Version). 
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SPEAKER: DR. VILMA "NINA" C. BALMACEDA39 

Thank you very much. I'll try to keep it as short as possible be-
cause there are several questions for Professor Thio. I am deeply puz-
zled by some of her comments. I would like to express my admiration 
for my colleagues that have preceded me and also my profound dis-
agreement with some things that have been shared. I would also love 
to leave more time for the exchange of ideas between the audience and 
the speakers. 

I would like to start by sharing a little bit of my testimony going 
through law school in Peru. I was privileged to study at the most pres-
tigious law school in my country, the Catholic University of Peru. In 
Peru, as with many other countries in the world, college and law train-
ing are only one school. You make your decision to study law when 
you are very young, probably around 17, 18, or 19 years old, and then 
you are committed to getting your law degree for six-and-a-half years 
I am very grateful for the fine education I received, but I must be hon-
est, I felt very frustrated during most of that time. The main reason 
why I felt that way was because I saw a profound disconnect between 
the study of law and the search for justice in a country that has suf-
fered deeply from injustice since ... forever. 

I would not say that our indigenous civilization had a fair justice 
system, but our system definitely grew unjust when the Europeans 
arrived. Peru's process of independence did not bring justice to the 
indigenous populations of my country; it just resurfaced the position of 
dependence on the Europeans. This resulted in the structural condi-
tions that have prevented our indigenous populations to break away 
from poverty and neglect. Many decades later, I found myself studying 
law in a legal system that tended to protect those who are powerful in 
society and neglect those who are marginalized, extremely poor, and 
deprived of education. 

I wanted to quit law school many times, but somehow God always 
convinced me that I should finish what I had started. Believe it or not, 
I later decided that I wanted to teach law! What an irony, isn't it? 

39 Dr. Balmaceda is a full time professor of Political Science at Nyack College 
in New York, and she has taught International Human Rights Law in Peru and Ko-
rea. Born and raised in Lima, Peru, she earned her law degree at the Pontifical 
Catholic University of Peru. As a Fulbright scholar, she earned masters degrees in 
International Peace Studies and Government and International Studies. She earned 
her Ph.D. in Political Science at the University of Notre Dame. Dr. Balmaceda is the 
founder of the Christian Legal Society of Peru and of the Latin American Christian 
Lawyers Network. 
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After all those years of wishing I had chosen something different than 
law and wishing God would let me change, I received an invitation to 
start teaching. Part of the reason why I understood that God was call-
ing me to teach was because I wanted to make a difference in the for-
mation of new generations of young lawyers by integrating my Chris-
tian faith to the search for justice. But without any more tools to create 
effective change - except for my single life, which was and is so lim-
ited - I felt powerless. 

I have to admit that I really loved the idea of teaching. For several 
years, while I taught in Peru, I always started by asking my students 
the following question, "How many of you would consider a judicial 
career in the administration of justice in our country?" Very few, 
sometimes none of the students expressed such a desire. Very few 
would dare to risk their reputation and their career to serve the purpose 
of administering justice in a system that is so corrupt. I don't want you 
to get the wrong idea about my students, but Peru is very different 
from North American and Western European countries. My students 
did not think it was worth dedicating their lives to the search for jus-
tice in a system that just does not work. After I see that nobody in the 
class is willing to take the risk, my second question is, "If you are not 
very interested in the administration of justice from a judicial perspec-
tive, why would you want to be a lawyer?" The students say they want 
to secure their future, and being a lawyer is one of the most lucrative 
careers in Peru. 

So, it has been very challenging for me to teach law in a society 
with a fallen legal system that exalts the powerful and neglects the 
powerless. It has also been very difficult to convince students - even 
those who actually consider themselves Christians - to serve the pur-
poses of justice in a system that really does not serve the purposes of 
justice. I have tried to understand what can be done to improve our 
system in the areas of law and political science, and I have been very 
frustrated with how narrow-minded we tend to be by looking at things 
from only our own perspective. That's why I'm so happy from the 
bottom of my heart that we can be here - three different regions with 
colleges from around the world having a constructive dialogue on how 
to deal with these issues. I am convinced that when Christian lawyers 
from every part of the world actually do their homework thoroughly, 
take the time to analyze issues, and come together and exchange ideas, 
we will certainly find a common ground on which to work together. 

I have felt quite challenged teaching law and figuring out how to 
connect the reality of the fallen legal system to a society that exalts the 
powerful and neglects the powerless. I also wrestled with how to reach 
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students who consider themselves Christians. I went looking for op-
portunities, went to grad school, and tried to understand what can be 
done to improve the system. I am convinced that when we Christian 
lawyers, or Christians in every part of the world, actually do their 
homework thoroughly and take the time to analyze issues and ex-
change ideas, we are the light of the Holy Spirit and the Bible. But I 
feel very uncomfortable when people just assume that because we are 
Christians we are always going to agree. That has been my task 
through these years teaching political science and law. My purpose is 
not so much telling my students what to think, but to teach them how 
to think, question, and reconsider things from a different perspective 
and to connect their ideas and perspectives with Christian action. 

Latin America has seen a great advance of the evangelical religion 
in the last twenty years. Religion has advanced so much that we are no 
longer invisible to the political parties. We are now a very important 
prize for any political party who can connect with us on particular is-
sues. Yet Christian thinking in Latin America is very superficial. I am 
so concerned with not only Christian lawyers, but with the Latin 
America church in general. Latin America has mega-churches in sta-
diums filled with an amount of people that could compete with any 
soccer game. I have also seen heavily armed security people at the 
door making sure that no criminals come inside. But we walk out of 
the churches and then go down a couple of blocks to find prostitutes. 
The impact of this advance of religion has not made any difference in 
Latin America. There are several Latin American colleagues here, and 
I will defer to their different opinions, but these are my humble obser-
vations. I am not saying that we need to advance the Christian religion 
through the laws or the political system, but I am convinced that we 
need to work together to bring the values of the kingdom of God to the 
legal system, the government system, and the economic system. 

I honestly think that we need to continue working together and ex-
changing our views on the different issues. We need to bring our ex-
periences from the different regions with a very humble attitude and 
respect for our differences. We need to continue having this forum to 
exchange our ideas and consider our differences under God's light. I 
wouldn't put my faith in the government, which is crowded with peo-
ple who have a great thirst for power and money. I don't think that is 
the work of the Holy Spirit through His church. Thank you very much. 
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l\10DERATOR:BRADJACOB 

Alright, we have received a lot of meat to chew on in this last 
hour-and-a-half or so and we've got about thi1ty minutes left designed 
as question-and-answer time. I want to open it up to the floor now for 
questions. 

AUDIENCEM:EMBER 1: 

One issue that I hear bandied about among scholars is the opportu-
nity cost of scholarship, and I'm worried that issues such as gay rights 
have consumed so much energy in the greater scholarly community 
that other important areas of scholarship are languishing. I would be 
interested in hearing from our panelists what areas of scholarship cry 
out the most for attention today from Christian scholars because they 
are perhaps not sexy or controversial, but are areas where the work is 
not getting done. 

DR. VILMA "NINA" C. BALMACEDA: 

I don't want to minimize the importance of having an adequate an-
swer to the gay agenda, which is also very strong in Latin America. 
But there certainly are many different areas that need to be given at-
tention, particularly in Latin America, such as the profound economic 
and social inequality between men and women. I am not talking about 
the letter of the law or the letter of the constitution our constitution 
looks wonderful - but the distance between what the Constitution says 
and what happens in the halls of the Supreme Court or what happens 
in the police stations. Paying attention to how to make the practice of 
the legal system confonn better to the standards that are written in the 
law is one of the biggest challenges we have. 

There are sixteen law professors from Latin America present, and I 
would love to hear some of you respond to this after my colleagues 
respond. Thank you. 

DR. LI-ANN THIO: 

I think your question is an interesting one, but I think you are ask-
ing it from a North American perspective. When it comes to Asia, 
there are other more fundamental issues relating to constitutionalism 
and authoritarian government, such as corruption, poverty and human 
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rights, and extra judicial killings. I would need to underscore the point 
of the inadequacy of the legal system. The fact is, gay issues are mar-
ginal in most Asian law schools, and in Singapore of the past, you 
would not even discuss them. In terms of where we are, Singapore is a 
little like America in the 1960s. Asian scholarship has a lot to do with 
structural economic issues rather then these kinds of issues relating to 
public morality and decency, which I foresee will become increasingly 
important. I think what is really important to note is that there isn't a 
foundation of traditional Christian legal scholarship. People do not 
know how to think as Christians. I mean, there are people on my fac-
ulty who are Christians and who are trying to develop a Christian ju-
risprudence and Biblical ethics in criminal law, in commercial law, 
and in other areas of law. 

DEAN KW AME FRIMPONG: 

When I was back in Ghana, I organized a conference on the abuse 
of power, and we did a similar conference in Botswana and Zim-
babwe. This is where I believe we need to continue to engage the Afri-
can government because, if you look at the whole continent since its 
independence, conflict only arises where there is a lack of democratic 
rule. This is what is causing the corruption, abuse of power, and pov-
erty. That is where I believe we need to fight our problems. Thank 
you. 

IvlODERATOR:BRADJACOB 

Nina invited comments from others with Latin American perspec-
tives, but are there any others who want to kick in a thought - because 
this is a gathering of scholars - on what should be on the Christian 
agenda that is lost because of the focus on the hot button issues? 

AUDIENCE JvlEMBERl: 

In Africa, there are so many things that demand attention and in-
tervention. From the perspective of the wars, it may appear that the 
things getting into the public square are fundamental. It may be diffi-
cult to say we spend too much time on homosexuality, but in Africa it 
is becoming a very serious issue. Jvly personal opinion is that we 
should spend time on these other issues, but we should also go back 
and look at the Bible. It calls different people to do different things, 
calling one person a prophet and another a teacher and so forth. It 
seems that if I have received the revelation of fighting these public 
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vices, I will not be spending as much time on other issues. Yet an-
other brother who is also a scholar may be called into constitutional 
areas, and another brother to another area of law. The point I want to 
make is that these are all serious issues, and whatever time we have to 
spend on the issues is not too much. If homosexuality causes a prob-
lem in Africa as it does in America today, I think the poverty issue 
will become a small problem. It will do more harm to us than it is do-
ing in the West. But let every man concentrate in his own area. Thank 
you very much. 

AUDIENCE MEMBER 2: 

I am a graduate of Yale law school and I am also general counsel 
for the Catholic League for Religious and Civil Rights. I have found 
that some of the greatest allies of Christians have been Muslims and 
generally Orthodox Jews when there are battles in my law school con-
cerning abortion rights issues. The best allies have been the Islamic 
nation concerning the social values and morals. I am curious to know 
whether any of the speakers have been able to work with persons of a 
different faith. 

DEAN KW AME FRIMPONG: 

Well, not from my experience. We have discovered in some of the 
African countries, like Botswana and Ghana, mildly aggressive at-
tempts on the part of the Islamic movement to convert the Christian 
community. But we have not had any actual conflicts. Many friends of 
mine are Muslims and we get along easily, but I have never had a real 
direct faith relationship with them. 

DR. VILMA "NINA" C. BALMACEDA: 

In Latin America, for better or worse, Muslims are a very tiny mi-
nority and there has been no exchange between them and Clu·istian 
organizations. But if I may say, I would like to share a testimony from 
our region in terms of the Catholic Church, because we live in a region 
where the Catholic Church has traditionally been extremely powerful 
as an institution. In the last years, the organizations that have been a 
part of the Christian lawyers network of Latin America have been 
working together on projects to defend the life of the unborn with 
groups from within the Catholic Church, and it's been a wonderful 
experience. Before, we were the minority and we were oppressed by 
Catholics, but now we have something to be a lot more concerned 
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about. It's a very recent experience, and this has been the case in Uru-
guay, Peru, and Brazil. Thank you. 

DR. LI-ANN THIO: 

Very briefly, as far as law is concerned, no, because there are actu-
ally no Muslims law professors whom I know. Politically, yes - when 
it comes to things like the homosexual agenda, the abortion position, 
or building a casino, it is very often the Muslims and the Christians 
working together. 

AUDIENCE MEMBER 3: 

Professor Balmaceda spoke about the alliance between the most 
fundamentalist sectors of the Catholic Church and the most fundamen-
talist sectors of the evangelical church. Unfortunately, these funda-
mentalist groups never stood up against the horrible dictators that rose 
up in Latin America or the disastrous economic policies imposed by 
the International Monetary Fund ("IMF"). The voice of Christian law-
yers has been very limited in the protest against the abuse of dictators 
and economic policies harmful to the poor. It seems that most of them 
consider the issues related to sexuality are far more important than the 
issues dealing with the social and economic development of our peo-
ple. I would like to invite Christian lawyers from other regions to pay 
attention to the effects of these policies because we do not want an 
even poorer Latin America, but a Latin America with the capability for 
development through equal opportunity. My question to the panelists 
is: What you think about the international policies imposed by interna-
tional organizations that often have the effect of creating more poverty 
in countries that are already poor? 

DEAN Kw AME FRIMPONG: 

Well, it's a difficult one. I don't think Latin America is a unique 
victim of IMF policies. Africa is crying that its new programs have 
resulted in agricultural revolution. I have asked African governments 
why they don't have their own economies so that they can come up 
with their own policies instead of just living by the IMF. Many times 
the IMF's policies have failed. For example, some of you may have 
learned that Ghana was praised as a success when it was really the 
worst failure in the world and a dictatorial regime. It was a sad story; it 
was only propaganda. So I think the issue raised by our brother is 
very, very important: we, as Christian scholars, have a duty to speak 
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when we know the policies are inimical to the development in these 
countries. I have done my part in my own country because I wrote a 
paper about the so-called IMF success story in Ghana, and I think I 
was able to document and show that this was not the case. Also, the 
countries must be united and speak with one voice, because if Latin 
America is divided and each country has a different policy, it doesn't 
work. Take for instance the common policies of the EU: if Africa de-
cides to sign, it needs to be with one voice. Thank you. 

DR. VILMA "NINA" C. BALMACEDA: 

I am going to take off my lawyer hat and put on my political scien-
tist hat for a little bit different take on the problem. I generally agree 
with what my brother has shared in that I do think there is a need for 
control over the countries for how governments are using the money, 
especially when they are getting loans from the international commu-
nity. I agree with that, but the problem is that there are different as-
pects of what it means to modernize an economy. I personally think 
that humans should be free to follow their own initiatives in the econ-
omy. I am not for the state ruling the conscience of the people con-
cerning their sexuality, and I don't think the state should tell people 
what economic endeavors they should take. 

Though I am not an expert in economics, I see the problem in Lat-
in America to be a result of the imposition of the IMF policies - the 
drastic reduction of public expenditure on public services in countries 
that already had poor public services. Countries that already had disas-
trous education now have even more disastrous education. Countries 
with health care that already could not cover people in need now have 
even less coverage. But the other side of the coin was supposed to be 
the drastic reduction in corruption because the more money the state 
was going to manage, the more incentive to manipulate people. So 
with the reduction of public expenditure there was an expectation that 
corruption would diminish, but that has not happened. 

The reduction of corruption has happened not in countries where 
the economic policies have been more drastic or rigorous; rather, it has 
happened in the countries where the democratic system has been more 
successful. For example, Chile has spent seventeen years under an 
economic dictatorship that imposed these kinds of economic policies 
and the results have been very popular for Chile as a country. But at 
the same time they have made more resound to the inequality within 
the Chilean society, and I will let you respond to that if you disagree. 
But because of this trend of the political parties in Chile, corruption 
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has diminished naturally in Chile because there are clearer mecha-
nisms for accountability. Peru has followed the same economic poli-
cies that Pinochet implemented but without the democratic develop-
ment and we remain just as corrupt as before the economic adjustment. 

l\10DERATOR:BRADJACOB 

As I think about this, the theme that comes to my mind is the re-
marks that were given by Dr. Francis Schaeffer at the CLS conference 
twenty-seven years ago that became the basis for his book, A Christian 
Manifesto. Schaeffer talked about the change here in America as we 
had moved from a culture with a Christian worldview to one that was 
a secular humanist worldview. And Schaffer rather famously said to 
the Christian lawyers, "Where were you; why weren't you standing on 
the housetops shouting?" 

I think there is a similar theme here. Speaking from my perspective 
of the United States, the average Christian in the pew often doesn't 
know very much about social issues, political issues, economic issues, 
or legal issues. They tend to follow very simplistic explanations from 
whatever source that gives them. If anyone is going to be really think-
ing and analyzing and giving clear, Christ-centered guidance to the 
Christian community, it is the Christian lawyers and Christian academ-
ics. And if you put that together, guess who is at the pinnacle? It's the 
Christian law professors. I think we have an enormous duty to the 
church, broadly defined, to dig into these questions. And while we 
won't always agree, if we are staying focused on Christ and His Lord-
ship overall - to go back to an earlier point - we are not going to get 
too far off base. We will be working with one another and seeking to 
help the church move into a position where there is a better under-
standing of these issues and more of a mobilization of Christians to be 
active. But if we're not taking the lead, who do we expect to take the 
lead? Probably no one. 

AUDtENCE l\1EMBER 4: 

I am curious about the panelists' views about the Scripture's role 
in answering some of these difficult questions. Given the fact that we 
are a Christian group here, there might be some application of Scrip-
ture to these questions. I am just curious as to the different perspective 
each of you have in terms of what or how the Scriptures inform your 
decisions or analyses on some of the problems that you are bringing 
up. Thank you. 
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DEAN KWAMEFRIMPONG: 

Well, I started by suggesting that my point of view was influenced 
substantially by Jesus. If you look through the New Testament, you 
see Jesus as a sympathetic Christ who has the desire to reach out to the 
needy. If you are a follower, then you must be influenced by His life-
style and your profession must be influenced by the life that He lived. 

I do not see myself as being confined to a classroom or small 
group of students. Your life must transcend beyond just the need to get 
paid and the need to be of service. The Christ who we are following is 
the Christ who is there for the needy, and that is how He lived his life. 
That is the way a Christian ought to be, and you are empowered with 
the courage to speak boldly. These are ways that we are influenced by 
Jesus' example. Thank you. 

DR. LI-ANN THIO: 

We are obviously influenced by our values, and I will give you a 
couple of examples of this that might be helpful. First of all, if you are 
an environmental law teacher, then you will be influenced by steward-
ship. Stewardship is a Christian notion that you can handle the world 
in a better way, which relates to issues like sustainable development. I 
am a constitutional law teacher and I do use Scripture in very narrow 
issues. For example, when I am talking to my class about the relation-
ship between the church and the state, I use the verse that says to ren-
der unto Caesar what is Caesar's and the things of God unto God. I 
then ask whether this refers to the separation of church and state or the 
cooperation of the church and state. And I also might bring in the Is-
lamic conception that you cannot separate religion and politics or the 
Buddhist conception that a Buddhist monk cannot get involved in poli-
tics. I don't think religion should be excluded from the classroom be-
cause it is a philosophy and a valuable perspective that gives students 
a comparative vision of law. 

Another area that I see Scripture influencing me is in my own view 
of government. For example, I understand the role of human govern-
ment as temporary and imperfect. I don't believe in utopia on earth, 
nor do I believe that politics is salvation. I do believe that you must 
draw a distinction between politics and public culture. I don't want to 
see a priest running for election, but I do think every Christian citizen 
must speak to influence the public culture. That is what democracy is. 
But when you look at Romans 13, it talks about government being for 
the bad man and states that a good person has no fear of the govern-
ment. I use this to ask my students what the purpose of government is. 
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Is it to create a utopia on earth? Is it to restrain evil? Or is it to provide 
basic human public goods, such as roads, clean water, and houses to 
live in? 

Because Singapore is a common law country, I point out the Chris-
tian origins of certain ideas to my class. For example, God asked 
Adam in the Garden of Eden where he was and what he did. He al-
lowed Adam a chance to speak his case, as a facet of natural justice. 

I will also add that I teach human rights law differently than others 
because I do not focus on identity issues at all. They serious! y irritate 
me because I think they are very self-indulgent. Instead, I focus on 
development issues. When I have a class at my university, I don't just 
teach Singaporeans. Because we have a huge foreign exchange pro-
gram, I have students from Columbia, Israel, Finland, and Germany. 
Just last year I was teaching a course on Asian human rights and one 
British student was being a smart aleck because he could not wait for 
the week on women's rights. He thought it was going to be about glass 
ceilings, access to the internet, and abortion rights. But in my women's 
rights course, I talk about how Indian women have to get up at six in 
the morning and walk twenty miles to get a bucket of water. The gen-
der issues in the West are about internet access and equal treatment 
and those kinds of things, but I talk about infanticide, sex slavery, sex-
selective abortion - those are the human rights that come to my mind. 
I obvious! y cannot teach everything, so my Christian values influence 
what I choose to teach. However, I hope to present the law in a fair 
way because I tell my students it is ultimately not about my view. I 
suffered for my view, I sweated blood and tears, and they need to find 
their own. I tell my students to challenge themselves to find their own 
view, and I will mark them down if they just repeat what I say. I 
would rather they argue it out. It is not our job to tell students what 
their opinion should be. 

One reason I hated Harvard so much was because my professors 
had no opinions and maintained a studied 'ambivalence' towards im-
portant issues. It took meeting someone from Yale who works in in-
digenous rights to remind me that law was about justice. That is why I 
provoke my students to agony, because we can reform, we can do 
some good. We can resist evil and do some good by arguing social 
welfare issues. One part of human rights deals with women, children, 
and indigenous refugees that are vulnerable, poor, and displaced. I find 
that completely consonant to my values, but when you start using hu-
man rights to make political claims on the right to same-sex marriage, 
I have problems. So I teach my students to differentiate between po-
litical claims and legal claims using international law sources. I argue 
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as a lawyer, and in a sense philosophy is always in the background of 
law. 

DR. VILMA "NINA" C. BALMACEDA: 

I would on! y add that I am very careful when using the literal text 
of the Bible in my teaching, but I definitely use the values and the 
principles of the Kingdom as revealed in His eternal Word. To give 
one example, people who support apartheid, slavery, and keeping 
women as second-class citizens could very easily find verses in the 
Bible to justify their actions and protect the positions of power they 
have over weaker persons. So, rather than use what is literally written 
in the Bible, I use the principles and values revealed throughout the 
whole of Scripture. 

AUDIENCE MEMBER 5: 

I am from the Dominican Republic. I have a question to the teach-
er from Singapore. Do you teach, or is it your opinion, that the pro-
gress in Singapore is based on biblical integration in the law? 

DR. LI-ANN THIO: 

You know what is interesting about Singapore is that we repel a lot 
of Western liberals because we are economically successful without 
following the tenets of liberal democracy. Now, the founding fathers 
of Singapore were not Christians, but a lot of the founding policies 
were based on Christian principles, particular! y the idea of a work 
ethic and high savings. 

When Singapore became independent, the first thing we took out 
of our constitution was the right to property, because our government 
wanted to expropriate land without paying the expensive market 
prices. We had to expropriate large tracts of land to build industrial 
estates to propel economic growth. People who lost their land received 
very nominal compensation. It was a communitarian ethos of the ma-
jority over the minority. So Singapore is not an individualist state; we 
adopted a communitarian model. But the danger is that communitarian 
can become collectivism or statism, and I am not for that at all. 

However, Singapore was initially very restrictive. We banned hip-
pies, the hippy culture, long hair, and we even banned chewing gum 
because people were sticking it on the underground trains and it was 
costing lots of money to remove it. I think that's a little silly, but Sin-
gapore has always been very particular. 



150 REGENT JOURNAL OF INTERNATIONAL LAW [Vol. 7 

I spoke to some people who were involved in our 1966 constitu-
tional commission. One of them was a Christian and he told me that 
many of our policies were unintentionally based on Judeo-Christian 
principles because we received a Western education that wasn't hostile 
to Judeo-Christian values yet. We implemented the English common 
law, which was based on the notions of justice, fairness, and the dig-
nity of the individual. So Singapore was ruled with a very firm hand 
that kept out a lot of the so-called bad Western influences, such as an 
over-emphasis on individualism and hedonism; it also invested a lot of 
money on education and therefore in its people. 

I have a colleague whose parents are what we call "food hawkers," 
and she went and got a degree from Harvard. In Singapore, if you are 
smart enough, you can get anywhere. The government created a sys-
tem with genuine social mobility, so there is always hope. So I think 
one thing developing countries will have to do is think about human 
development and infrastructure. The Singapore government does not 
believe in a social welfare state - there is no such thing as unemploy-
ment benefits. That does not mean that the government does not care if 
you are poor and destitute; it has programs to ensure that people who 
struggle to pay their electricity bills will have subsidies and all that. So 
if you look at the heart of the government, it does care about the poor 
and needy. 

The current problem with the Singapore government is how it is 
handling the effect of globalization. In fact, some of the bad influences 
are coming from western liberal states, particularly the United States, 
which is very irritating. The question is how do we sustain economic 
success, and it's always about the need for foreign investment and 
trade. And then we want to be an education hub, so in order to draw 
people to come and study or teach in Singapore, Singapore has to be-
come more liberal and more cosmopolitan. 

I can actually see the laws liberalizing in a bad way now. Ten 
years ago the complaint was that we did not have sufficient political 
freedoms, that we were being controlled, and that there were too many 
preventative laws and things like that. However, freedom can be to do 
good and freedom can be to do evil. Now the government is under 
pressure to liberalize things. We still prohibit pornography, yet frankly 
what we now have in many publications is nearly pornography. Play-
boy is still banned in Singapore, but Cosmopolitan isn't, and these 
days there is not that much of a difference between the two. 

So Singapore is now trying to open up and globalize, and you have 
all the rubbish with that coming in. The next phase I see for Singapore 
is going to be handling issues of public morality and decency. It's an 
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old issue in North America, but it's a new issue in Singapore, and 
that's why scholarship has to now be directed at that. But I will tell 
you that even though the culture is facing conflicts in relation to val-
ues, Singapore policies are actually based on the Protestant work ethic: 
discipline, education, thrift, saving, and hard work. There is no de-
pendent mentality, and people always have hope that they can rise 
through the ranks and have a better life. The whole point is you have 
to deal with corruption. You have to make sure the contracts are re-
spected so when you want to promote foreign trade and investment, 
people will know that contract and property rights are protected. 

Singapore is also successful because we did not have a colonial 
hangover. In many countries, they revert back to the national lan-
guage. The official language of Singapore is Malay, but everybody 
speaks English. So if people want to do business, they come to Singa-
pore because the infrastructure is already there. This has a lot to do 
with the fact that we're a guided, managed, authoritarian form of de-
mocracy. There were always elections, even though nobody ran for the 
opposition for many, many years. We kept out of the worst excesses of 
Western hedonism and now we're struggling to keep them out. But 
you need to focus on the families, education, high savings, and not 
overextending yourselves. I will also say that one reason Singapore 
has succeeded is by God's mercy. I would not attribute this success 
solely to the wisdom of our governors. 

The name for Singapore comes from the word "lion city." We 
Christians proclaim that the Lion of the tribe of Judah will be Lord 
over Singapore. There are Christians there who are getting on their 
knees and saying, "Lord, you see that there have been so many 
prophesies over Singapore that we will be the Antioch of Asia." My 
great fear is that we are now in the stage of fat and complacency. 

I can only speak for Christians in Singapore. I cannot speak for 
America or Latin America. The people of Singapore will have to get 
on their knees and say to the Lord that we do not want to lose our cor-
porate destiny, our birthright as the Antioch of Asia. I think what you 
have to do is be clear on what God's plan is for the Dominican Repub-
lic. There is a prophecy or a destiny for every single nation. Los Ange-
les could have been the most wonderful source of communication in 
the world, but now it's a purveyor of filth, and good stuff as well. The 
Bible says that there will be wheat and tares until the end of the age 
and you cannot separate them. But the one thing you can do is to get 
the Christians together and wait upon the Lord. I'm sure you know this 
already, but ask Him what your country's destiny is and ask Him for 
strategy and wisdom. Commit your lives to Him because you belong 
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to Him and He belongs to you. I believe at the end of the day nations 
will rise and fall according to the faithfulness of the people living 
there. So pray, and He will give you the strategy. 

l\10DERATOR:BRADJACOB 

Would you join me in expressing our appreciation for Li-ann, 
Kwame, and Nina. Thank you so much. 

APPENDIX 

ANNOTATED BILIOGRAPHY* 

Books and Pamphlets 

Andres Velasco, The State and Economic Policy: Chile 1952-92, in 
THE CHILEAN ECONOMY: POLICY LESSONS AND CHALLENGES 398-403 
(Barry P. Bosworth et al. eds., 1994). 

Veasco discusses the controversial series of economic reforms 
by the former dictator of Chile, Augsto Pinochet. The reforms 
focused on economic liberalization, privatization of national-
ized companies, and stability of inflation. The reforms are 
credited for making Chile one of the premier economies in 
South America and have served as a model for economic re-
forms in other countries in the region. 

CESAR LANDA, THE SCALES OF JUSTICE IN PERU: JUDICIAL REFORM 
AND FUNDAMENTAL RIGHTS (2001). 

Landa describes the lack of judicial autonomy in Peru and how 
it hampers justice in the Peruvian judiciary system. 

CRITICAL PERSPECTIVES IN POLITICS AND SOCIOECONOMIC 
DEVELOPMENT IN GHANA (Wisdom J. Tettey et al. eds., 2003). 

This book is a collection of essays which analyze Ghana's poli-
tics, economics, culture, and society. It outlines the tensions, 
dilemmas and prospects within the country. 

This Annotated Bibliography was compiled by the editorial staff of the 
Regent Journal of International Law. 
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DAVID COOK, CHRISTIANITY CONFRONTS: COMMUNISM, HUMANISM, 
MATERIALISM, EXISTENTIALISM (1981). 

Cook examines each of the philosophies named in the title. His 
analysis consists of an overview of, a critique of, and finally a 
Christian response to each philosophy. 

DAVID STOLL, Is LATIN AMERICA TURNING PROTESTANT?: THE 
POLITICS OF EVANGELICAL GROWTH (1990). 

Stoll discusses how the growth of Protestantism in Latin Amer-
ica is readily evident and empirically verifiable. However, the 
reasons for the growth are not straightforward. In addition to 
spiritual conversions, some conversions may be attributable to 
frustrations with Roman Catholicism, revolutionaries gravitat-
ing to a new outlet, or the desire of the poor to benefit from 
Protestant relief agencies. 

DOUGLAS WILSON, THE CASE FOR CLASSICAL CHRISTIAN EDUCATION 
(2002). 

Wilson contends that education cannot take place in a moral 
vacuum. Those who attempt such pedagogy absent a real ob-
jective claim of truth will fail in their attempt to create well-
rounded individuals. He makes the case for classical Christian 
education with its discipline, hard work, and focus on critical 
thinking. 

EMMETT KENNEDY, SECULARISM AND ITS OPPONENTS FROM 
AUGUSTINE TO SOLZHENITSYN (2006). 

Kennedy seeks to show the harm of secularism through histori-
cal analysis of many notable authors on the topic, including 
Augustine, Aquinas, Machiavelli, Locke, Solzhenitsyn, and 
others. 

ERIC METAXAS, AMAZING GRACE: WILLIAM WILBERFORCE AND THE 
HEROIC CAMPAIGN TO END SLAVERY (2007). 

Metaxas recounts the biography of the English abolitionist 
William Wilberforce, his conversion to Christianity, and his 
crusade to end slavery in the British Parliament. He spent 
twenty years battling to abolish the British slave trade and over 
twenty more years battling to abolish slavery itself in British 
colonies, which was accomplished three days before his death. 
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EVANGELICAL CHRISTIANITY AND DEMOCRACY IN LATIN AMERICA 4 
(Paul Freston ed., 2008). 

Preston discusses the increasing influence of Evangelicals 
within the Latin American and their possible effect on the po-
litical sphere. He provides case studies of five countries: Bra-
zil, Peru, Mexico, Guatemala, and Nicaragua. 

FRANCIS A. SCHAEFFER, A CHRISTIAN MANIFESTO (Crossway Books 
2005) (1981). 

Schaeffer directs his message to the Christian community and 
calls to reestablish the country's Judea-Christian foundation in 
law, government, and the rest of society. He warns of the dan-
gers of philosophies such as humanism infiltrating American 
society and urges Christians, especially Christian lawyers, to 
engage in change in the social, political, and economic realms. 

GERD SCHONWALDER, LINKING CIVIL SOCIETY AND THE STATE: 
URBAN POPULAR MOVEMENTS, THE LEFT, AND LOCAL GOVERNMENT 
IN PERU, 1980-1992 (2002). 

Schonwalder acknowledges that local governments will play 
an increasingly important role in Latin American societies as 
social and political movements encourage democratic growth. 
He also scrutinizes the link between these developments with 
research in citizen participation in the poorest regions of Lima, 
Peru. 

KAREN B. GRAUBART, WITH OUR LABOR AND SWEAT: INDIGENOUS 
WOMEN AND THE FORMATION OF COLONIAL SOCIETY IN PERU, 1550-
1700 (2007). 

Graubart describes the process of Spanish colonial efforts in 
Peru and its results. One consequence of the Spanish efforts 
was the tendency of indigenous elites to use the colonial legal 
system to their advantage. 

LEON KASS, LIFE, LIBERTY AND THE DEFENSE OF DIGNITY: THE 
CHALLENGE FOR BIOETHICS (2002). 

Kass defends the dignity of the human being as well as the 
importance of human rights. In defining what is human, Kass 
advocates for the rights of all human beings and underscores 
the common thread that unites us all: intrinsic value. 
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MICHAEL HILL & LIAN KWEN FEE, THE POLITICS OF NATION BUILDING 
AND CITIZENSHIP IN SINGAPORE (1995). 

Hill and Fee examine the ideologies and philosophies that have 
been prevalent and active in Singapore since its independence 
in 1965. Political leaders have eschewed a welfare state model 
in favor of promoting self-sustenance. They also explore the 
development of Singapore's national identity through institu-
tions such as its system of multilingual education. 

MORAL PERSPECTIVES (Chong Kim Chong ed., 1992). 
This collection of papers highlights the significant ideas of mo-
rality in Singapore. This volume brings perspectives from psy-
chology and philosophy, but also from law, economics, educa-
tion, and psychiatry. 

NANCY PEARCEY, TOTAL TRUTH: RELEASING CHRISTIANITY FROM ITS 
CULTURAL CAPTIVITY (2004). 

Pearcey presents an exceptional discussion of worldview. She 
delves into what it is, how it influences thought, and how it de-
stroys the arbitrary barrier between the secular and the reli-
gious. A worldview, theistic or not, informs its adherents in 
every aspect of life, whether it is work, church, business, or 
personal. By exposing the arbitrary barrier between the secular 
and religious, Pearcey explains how the Judeo-Christian 
worldview deserves a place in the public forum equal to that of 
any secular worldview. 

ORGANIZATION FOR ECON. CO-OPERATION & DEV., LATIN AMERICAN 
ECONOMIC OUTLOOK 2008 (2008). 

This book analyzes the extreme poverty and inequality that is 
rampant in Latin American countries. It proffers solutions as to 
how governments in the region can boost economic growth 
through effective fiscal policies. 

PLATO, THE REPUBLIC (Albert A. Anderson ed., Benjamin Jowett 
trans., Agora Publications 2001) (360 B.C.). 

Plato discusses his ideal ruler - the "philosopher-king." He is 
king only because he is first a philosopher, meaning that he is a 
lover of wisdom and beauty. Plato hypothesized that the phi-
losopher-king would be untainted by low politics or personal 
problems. 
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RA VI ZACHARIAS, THE END OF REASON: A RESPONSE TO NEW 
ATHEISTS (2008). 

Zacharias writes in response to the claim that it is time for 
Americans to leave behind religious belief. He takes the claims 
of atheism to their logical conclusions and then uses reason to 
conclude the existence of a Creator. 

REFORMING THE IMF FOR THE 21ST CENTURY (Edwin M. Truman ed., 
2006). 

This is a collection of essays which discuss the challenges fac-
ing the International Monetary Fund. The book is divided into 
five topic areas: the IMF and the international monetary sys-
tem, governance of the IMF, IMF lending facilities, IMF finan-
cial resources, and moving forward. 

Richard Dawkins, Viruses of the Mind, in DENNETT AND HIS CRITICS: 
DEMYSTIFYING MIND 13 (1993). 

Dawkins argues that individuals with a faith grounded in relig-
ion are, in actuality, "faith sufferers." Rather than logically 
adhering to religious beliefs, faith sufferers are found to have 
minds infected with the virus of religion and contaminated 
with mind parasites, which often masquerade as religious be-
liefs. 

ROBIN FURNEAUX, WILLIAM WILBERFORCE (2005). 
Furneaux details the life of the great, English politician who is 
most remembered for his leadership in the movement to abol-
ish slavery in England. He took up the cause in his twenties, 
which was accomplished when he was on his deathbed in his 
seventies. For over 50 years of his political life, Wilberforce 
was easily one of the most powerful men in the country, and 
arguably the most influential member of Parliament to ever 
hold office. 

WESLEY J. SMITH, CONSUMER'S GUIDE TO A BRAVE NEW WORLD 
(2004). 

Smith demonstrates that while science and technology continue 
to advance, the protection of human dignity and the sanctity of 
human life continue to deteriorate. He defends human dignity 
and warns of the impending consequences should biotechnol-
ogy continue on its current path. 



2009] STORIES OF A CHRISTIAN VOCATION 157 

WILLIAM CASE, POLITICS IN SOUTHEAST ASIA: DEMOCRACY OR LESS 
(2002). 

Case uses a comparative politics approach to discuss social 
systems in Southeast Asia. He examines five key countries: In-
donesia, Singapore, Malaysia, Thailand, and the Philippines. 

WILLIAM F. BUCKLEY, JR., Goo AND MAN AT YALE: THE 
SUPERSTITIONS OF "ACADEMIC FREEDOM" (50th anniversary ed. 2001). 

Buckley exposes the educational climate at one of America's 
leading universities. An up-and-coming academic himself, he 
discusses the academy's perspective of God, man, and a host of 
other ideas that he was exposed to as a student at Yale. 

Law Review Articles 

Charles E. Rice, Rights and the Need for Objective Moral Limits, 3 
AVE MARIA L. Rev. 259 (2005). 

Rice argues that protection of human rights requires grounding 
such rights in an understanding of people as divinely created 
and that this requires moral truths that exist outside of people. 
He explores the moral limits to the power of the state. 

Douglas W. Kmiec, America's "Culture War" - The Sinister Denial of 
Virtue and the Decline of Natural Law, 13 ST. LOUIS U. PUB. L. REV. 
183 (1993). 

Kmiec explores the natural law tradition in the United States. 
He examines the correlation between humanity's view of and 
adherence to the natural law, while using the acceptance of 
abortion as an example of his thesis. 

Jonathan L. Entin & Erik M. Jensen, Searching for the Right Balance: 
Taxation, Compensation, and Judicial Independence, 56 CASE W. 
RES. L. REV. 965 (2006). 

Entin and Jensen discuss two instruments of judicial independ-
ence, namely life tenure and fixed compensation. In other 
countries where these policies are not in place, the judiciary is 
subject to manipulation. 

Harold J. Berman, Toward an Integrative Jurisprudence: Politics, Mo-
rality, History, 76 CAL. L. REV. 779 (1988). 

This article is a revision of a speech given to the American So-
ciety of Christian Ethics. Berman explains that the notion of in-



158 REGENT JOURNAL OF INTERNATIONAL LAW [Vol. 7 

tegrative jurisprudence is a combination of three legal schools 
of thought: positivist, natural law, and historical. 

Lan·y 0. Natt Gantt, II et al., Professional Responsibility and the 
Christian Attorney: Comparing the ABA Model Rules of Professional 
Conduct and Biblical Virtues, 19 REGENT U. L. REV. 1 (2006). 

The authors compare the ABA Model Rules of Professional 
Conduct with the ethical standards laid down in the Bible ap-
plicable to Christians. Christian attorneys are called not only to 
follow the ABA Model Rules but also to a higher standard 
provided in the teachings of the Old and New Testaments. Fol-
lowing the structure of the ABA Model Rules, the authors dis-
cuss the scriptural concepts applicable to each Model Rule and 
how a Christian attorney applies it in practice. 

Susan J. Stabile, The Practice of Law as Response to God's Call, 32 
SEATTLE U. L. REV. 389 (2009). 

Stabile writes from the Catholic perspective regarding the ho-
listic, unfragmented life of a Catholic attorney. Unlike a secu-
lar approach, Catholicism is an "incarnational faith" that is 
fundamentally different from a secular approach to life. The 
Gospel message is infused into every aspect of a Catholic's life, 
whether that aspect is work, church, or family. Stabile' s focus 
is on how a legal career is a calling, how it is a response to a 
God who called us, and how this perspective influences the 
Catholics practice of law. 

Journal Articles 

Charles Colson et al., Evangelicals & Catholics Together: The Chris-
tian Mission in the Third Millennium, FIRST THINGS: THE JOURNAL OF 
RELIGION, CULTURE, AND PUBLIC LIFE, May 1994, http://www. 
firstthings.com/article.php3?id_article=4454. 

Colson, Father Richard John Neuhaus, and other influential 
leaders of modern Christianity joined forces to produce a dec-
laration of the faith in light of the approaching new millen-
nium. They also recognize the unity that exists between evan-
gelicals and Catholics, particularly in areas of social morality. 
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Ross P. Buckley, Why Some Developing Countries Are Better Placed 
than the International Monetary Fund to Develop Policy Responses to 
the Challenges of Global Capital, 15 TUL. J. INT'L & COMP. L. 121, 
123-31 (2006). 

Buckley discusses how the International Monetary Fund (IMF) 
does not have a strong track record in terms of the fund's de-
velopmental policies. Argentina, a nation that closely followed 
IMF development policies, experienced an economic implo-
sion in 2001, while other countries that have followed their 
own policies against the advice of the IMF, such as Malaysia, 
have outperformed IMF-friend! y countries in their region. 

Sarah B. Hogan, Note, To Net or Not to Net: Singapore's Regulation 
of the Internet, 51 FED. COMM. L.J. 429, 433-40 (1999). 

Hogan discusses how the modern age of communications tech-
nology has placed Singapore, as well as other countries that 
wish to control the flow of information, in a difficult position. 
Singapore must embrace technology, such as the internet, to 
remain competitive in a global economy, but doing so allows 
unwanted materials to enter the country. This article questions 
the effectiveness of the Singapore government's efforts to cen-
sor the internet while reaping the internet's benefits. 

Yvonne C.L. Lee, Don't Ever Take a Fence Down Until You Know the 
Reason It Was Put up: Singapore Communitarianism and the Case for 
Conserving 337A, 2008 SING. J. LEGAL STUD. 347 (2008). 

In October 2007, the Parliament of Singapore debated whether 
to repeal the country's law criminalizing male homosexual 
acts. Lee articulates the position for maintaining the criminali-
zation of homosexual acts because of the normative desirability 
of the law and the empirical reflection of Singapore's policies. 
At the end of the debate, the status quo was maintained. 

Magazine Articles 

Sarah Anderson, U.S. Role Turned Upside Down: Why the U.S. Eco-
nomic, Military, and Covert Influence Is Waning, YES!, Summer 2007, 
http://www.yesmagazine.org/article.asp?ID=l 738. 

Anderson discusses how the International Monetary Fund's in-
volvement in Latin America has been far from a success story. 
Each unique country situation has been met with the same 
strategy of implementing free market theory. This economic 
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theory failed to take root when there was no supporting infra-
structure. Venezuela has posited itself as a replacement for the 
IMF. Venezuela has previously shown willingness to buy the 
bonds of other South American countries in order for them to 
have the necessary money needed to pay back the loan from 
the IMF. 

Newspaper Articles 

Geert De Clercq & Sara Webb, Interview - Singapore Considers Le-
galizing Homosexuality - Lee, REUTERS, Apr. 24, 2007, http://www. 
reuters.corn/article/reutersEdge/idUSS P5 3491200704 24 ?sp=true. 

Singapore's image in the world conjures up stories of steep 
punishments for negligible crimes. In order for the country to 
attract a more urbane populace, the founder of Singapore says 
that the legalization of homosexuality is inevitable. 

Kathleen Parker, Political Pullback for the Christian Right?, 
WASHINGTON POST, Apr. 5, 2009, at Al 9. 

Parker discusses a developing schism between conservative 
Christians and politics. James Dobson has remarked that all the 
major cultural battles have already been lost. Some rising lead-
ers are advocating a return to teaching values in the home and a 
retreat from lobbying Washington. 

Court Opinions 

Roe v. Wade, 410 U.S. 113 (1973). 
In this landmark case, the Supreme Court legalized abortion in 
the United States. 

Torcaso v. Watkins, 367 U.S. 488, 495 n.11 (1961). 
The Supreme Court defined secular humanism as a faith. 

Miscellaneous Sources 

Penal Code, § 377 A (1985) (Sing.). 
The Penal Code of Singapore criminalizes gross indecency be-
tween males and attempted gross indecency between males, 
whether public or private. The crime is punishable by imprison-
ment no greater than two years. 
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Biblical References 

Acts 11:19-27. 
The author describes some of the early conversions to Christi-
anity that the people of Antioch experienced. 

I Corinthians 1: 10. 
Paul exhorts the Corinthian church to be unified and without 
dissention. 

Daniel 11 :32. 
Daniel warns of flattery that corrupts those who have violated 
the covenant and predicts that the people who know their God 
will resist. 

Ephesians 4:17-31. 
In this letter to the Ephesians, the Apostle Paul mentions the 
types of shameless acts the people were struggling with. Paul 
encouraged them to disregard their old way of life and put on 
their new selves, created to be the righteousness of God. 

Genesis 3. 
Adam and Eve acquire know ledge of good and evil after eating 
from the forbidden tree. 

Genesis 6:5. 
Prior to the flood, the hearts of men were evil. 

Genesis 18:16-32. 
God, conversing with Abraham, was prepared to judge to the 
people the Sodom and Gomorrah for their immoral actions. 
God said that He would not destroy the cities if ten righteous 
people could be found there. 

Hebrews 11:13. 
This discusses the people who were still living by faith when 
they died, without receiving the things promised, only seeing 
them from a distance. 
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John 15:9-17. 
Jesus commanded His disciples to love one another, and re-
minded them that He had chosen them for a purpose - to bear 
fruit. 

Jonah 1: 1-2, 3: 1-10. 
Jonah describes the wickedness of the ancient city of Nineveh. 

Luke 9. 
King Herod was curious about Jesus because he heard about all 
the miraculous things being performed by Jesus. 

Luke 23:1-12. 
When Herod finally had the opportunity to meet Jesus, Jesus 
did not perform the miracle that Herod wanted to see and so 
Herod proceeded to mock and ridicule Jesus. 

Luke 23:39-43. 
Here, Jesus is on the cross with the two thieves crucified on ei-
ther side of Him. 

Matthew 13:34-29. 
In this passage, Jesus explains that the Kingdom is like a man 
who sowed good seed yet his enemy also sowed weeds in the 
same field. The wheat and the weeds are both going to grow 
and need separating at harvest time. 

Matthew 22: 15-22. 
Jesus tells the Pharisees to render unto Caesar what is Caesar's 
and to God what is God's. 

Revelation 6: 10-11. 
Martyred saints ask how much longer before they will be 
avenged. 

Romans 1 :24-31. 
Paul explains how the Romans had abandoned God, g1vmg 
over first to their sexual immorality. This sexual immorality 
became sexual perversion with actions such as homosexual ac-
tivity becoming common. Finally, this turned to willful igno-
rance of God, which led them to murder, conflict, and malice. 
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Romans 13:1-7. 
Paul discusses the purpose of government. He points out that 
the good should have no reason to fear their government, on! y 
the evil have reason to fear. 
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